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The reader expects to find.in the Preface 
of a book, whether large or small, the motive. 
which induced the author to write and pub- 
lish it, if not an apology for so doing. In 
this case he may possibly demand to know 
the reason why a /ayman, and a life-long 
teacher, presumes to discuss theological sub- 
jects, after having heard The Boston-Monday- 
Noon-Lectureship, in Tremont Temple, an- 
nounce that “0 one except an expert has any 
right to settle the great questions of theological 
belief.’ So Goldsmith may have thought 
when he said to Boswell, ‘“‘As I take my shoes 
from the shoemaker and my coat from the 
tailor, so I take my religion from the priest.” 
But it must be remembered that the bigotry 
and intolerance of the ages, and even the In- 
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quisition itself, were born of this sentiment. 
It chained the Bible to the pulpit in early 
times, and to-day not more than one half of 
the two hundred and eighty-eight millions of 
christians who profess to base upon it their 
creeds and morals, are allowed to read and in- 
terpret it for themselves, and so far as it has 
been unchained and given to the people as an 
open book, its study has been restricted to 
the line of thought drawn in commentaries 
and creeds, according’ to denominational doc- 
trines and dogmas. ‘‘ Experts” have inter- 
preted the Scriptures, but how widely differ- 
ent their interpretations ! 

The author believes that even a layman, 
who is also responsible to God for his views 
of religious truth, should be allowed to inves- 
tigate for himself these practical subjects. 
He claims to be loyal to the Bible and to the 
Orthodox church, of which he has been a 
member for more than half a century, though 
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‘compelled to reject, as many others in her 
communion have done, some articles of her 
creed. This creed he accepted, as a whole, 
in his boyhood, wethout inquiry as to tts truth 
or falseness. In riper years, with more study 
and reflection, honest doubts were awakened, 
but to doubt was both sinful and dangerous? 
Hence he struggled to believe and attempted 
to defend the questionable dogmas which 
seemed to conflict with the revealed character 
and will of God, but more and more his rea- 
son and moral intuition rebelled, until he re- 
nounced them; and for more than twenty-, 
five years he has freely expressed his con- 
victions on all proper occasions. During the 
past winter he has spent his leisure hours 
among the theologies, that he might by careful 
and prayerful study, more fully determine his 
own position, and this little volume presents 
the result of his investigation. The object of 
its publication is to aid those who have had 


Vill PREFACE. 


an experience similar to that of his own, and 
to lead all its readers to “search the Script- 
ures’”’ to learn whether these things are so. 
The author has not aimed so much to ex- 
press his own opinions as he has to group 
and present in plain English, the views and 
arguments of Evangelical leaders of religious 
thought, both ancient and modern, upon 
the subjects under discussion. Nor does he 
propose to apologize for this honest endeavor 
to search for ‘more light.” The day has 
passed when a difference of opinion upon 
religious dogmas can be charged as heresy. 
It isa matter of profound gratitude to God, 
that a brighter day has dawned, when the 
gospel of love and mercy abounds in many 
lands, and hope for suffering humanity re- 
vives. Though bigotry yet frowns upon the 
progress of the age, toleration is rapidly gain- 
ing ground. Partition walls between differ- 


ent sects are being torn down, and any intel- 
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ligent, thoughtful christian may discuss ‘‘ The 
Theologies;” “The Old Faith” may be 
viewed in “New Light;” “The Freedom of 
Faith’ may be studied and even preached ; 
and the free gospel of our loving God and 
Saviour, with its cheering hopes, may be 
cherished, without fear of excommunication, 
the prison, or the fagot. Let every christian 
heart rejoice and be glad. 


Boston, August, 1888. 
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te 


THE DIVINE PLAN AND PURPOSE. 


An able and thoughtful writer, an orthodox 
clergyman now in active service, has devel- 
oped the following thoughts upon the divine 
plan and purpose as revealed in history. We 
use quotation marks, but do not copy his lan- 
guage in full: — 

“The universe presupposes intelligence, 
benevolence, and power. There are purpose, 
plan, and process in creation and history. 
God must have created with reference to an 
intelligent end. This end must have been 


sought in accordance with a predetermining 
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plan, and accomplished through an intelligent 
process. Christianity enters into the whole 
plan and history of the moral and natural 
world. [tis the heart of the divine purpose 
and was laid at the very root of creation. 
And this is not all, — it controls the world’s 
government and destiny. Christianity is in- 
separable from Providence; apart from it, 
there could be no creation and no history. 
Christ is the reality of Providence; the per- 
fect embodiment of God’s intelligence and 
love, and he became the creative source of 
the universe, and will abide forever, the con- 
trolling and regulating power. ‘In him 
through him, by him, and to him are all 
things.’ 

“Now the problem of final purpose has 
been solved. Things as they exist are not 
their own ultimate end. The purpose of 
God is working out final results through 


these means. The universe without an in- 


THE DIVINE’ PLAN AND PURPOSE. 3 


telligent moral good, is a contradiction. Ad- 
mitting a rational beginning there must be a 
rational end. The forces of the universe 
as employed by the Divine Power are surely 
working towards a fixed result. The whole 
creation moves towards a ‘far-off divine 
event.’ Behind this energy that creates are 
infinite wisdom and goodness that determine 
the end. Now there is a Azghest good, or the 
universe has no moral order. God can be 
neither malignant nor indifferent. He must 
aim at a final result, to secure the goodness 
and well-being of all the intelligent creation. 
‘“God’s Providence with its Christ ‘ work- 
ing in men to will and to work,’ includes a 
system of grace, not incidentally, as an after- 
thought, but as a part of the divine plan. 
‘‘But redeeming grace contemplates a sin- 
‘ful race, to be redeemed. Sin must, there- 
fore, have been taken into the account in the 


original plan, and this plan, which contem- 
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plates both sin and redemption through 
grace, must be regarded as perfect, since it 
was the product of Infinite Wisdom. The 
final purpose cannot be a sinful untverse, as 
this would be wholly inconsistent with the 
revealed character of God. But a redeemed 
universe is an object worthy of the Divine 
Being. To regard sin as an incident work- 
ing final good, is sensible. No other end can 
be reconciled to divine goodness. There- 
fore God aims at a kingdom of holy order 
out of the discord. And is there any danger 
that he will be defeated ? 

“The creation and redemption ideas are 
both in the divine plan, and are inseparable. 
God is our Father. The Father-God is the 
God of grace and redemption. Love lies at 
the very foundation of the universe ; was 
and is its creative and governing power. 
With this view the end is clear. The history 


of the world is the history of redemption. 
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Christ-energy supports all things and directs 
them to their destination. 

“ Still further, all the coincidences of indi- 
vidual and national life, act their part in the 
complex movement toward the final good, and 
all subordinate purpose is overruled by the 
final purpose, to the end in view. It must 
follow that all good and all evil are employed 
by God to accomplish his purpose in creation 
and redemption. All the activities of the 
world are made to contribute to God's pur- 
pose.” 


‘“‘ Here, then, we rest ; the Universal Cause 


Acts to one end, but acts by various laws.” 


The fact that God planned, controls and 
guides in all the affairs of human life and 
history is forcibly expressed, also, in the fol- 
lowing quotation from a distinguished English 
writer and preacher: ‘‘ Amid the wildest tu- 


mults of national confusion, his voice is 
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heard. Amid the most intricate perplexities 
of human design, his hand guides the crash- 
ing wheel-work of human destiny. His spirit 
is in the wheels, and unless the spirit moves, 
the wheels move not. No man can study the 
history of any nation without hearing a great 
voice rolling across the centuries which pro- 
claims a law older and more majestic than 
any human legislation.” 

What a comprehensive thought is here pre- 
sented! The God of history and redemption 
revealing himself and acting out his own in- 
finite plan and purpose through all the coin- 
cidences of national life! Nor is this plan 
confined to Auman history. It embraces the 
universe, with its worlds and systems of 
worlds which he has called into being and 
guides and controls in their ceaseless revolu- 
tions. Are these also inhabited by intelli- 
gent beings? If so, they too are acting a 


part in the divine plan and purpose; for 
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this plan must comprehend a// the intelligent 
and moral beings God has made. No other 
view of this subject could so exalt the Al 
mighty and inspire reverence and devotion 
toward him as our Creator and Redeemer. 
Add to this thought the fact that infinite 
wisdom and infinite benevolence entered into 
this plan and purpose, and have guided and 
controlled all his actions. This is the reason 
for the belief we cherish that a redeemed, and 
not a sinful, universe was the end he had in 
view; that he cannot be malignant, nor in- 
different to the well-being of every human 
soul; and that sin and suffering are inci- 
dental, working out a final good. And when 
we contemplate the revealed character of God 
in the light of the world’s redemption through 
Christ, our faith becomes assurance. These 
views are fully sustained by enlightened rea- 
son and common sense. They guard us 


equally against the assumption of Chance 
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and fatalism, and assure us that we dre the 
children of our Heavenly Father, whose very 
being is the expression of infinite love, whose 
every action is prompted by infinite benevo- 
lence, and whose omnipotence makes it cer- 
tain that his benevolent purpose in creation 
and redemption will be accomplished. These 
views also give us ground for stronger faith 
and a larger hope for sinful man than the 
popular theology of the.ages has taught us to 
cherish. 


THE TIEOLOGIES. 9 


1 Wie 
THE THEOLOGIES. 


Dr. Taylor says: “The theologies are the 
results of the efforts of earnest scholars, to 
solve the deepest problems and to meet the 
loftiest interests of the human soul.” As 
they are of human origin, we may with pro- 
priety and profit examine them. The theol- 
ogies have formulated the creeds and con- 
trolled the faith of the churches in every age. 
They have defined the divine plan and pur- 
pose and fixed human destiny. 

We propose here to bring under review 
some of the more prominent zsms, as advo- 
cated by the leaders of religious thought. 


First: Calvinism, the system of doctrines 
as taught by the great reformer, John Calvin, 
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in} ithe’: 16th # century.) Thee Shoptemucare- 
chism”’ thus defines God’s decrees: ‘ The de- 
crees of God are his eternal purposes, accord- 
ing to the counsel of his will, whereby, for his 
own glory, he hath foreordained whatsoever 
comes to pass.” According to Calvin, this 
purpose embraced predestination and repro- 
bation. ‘‘ Predestination,” he says, “* we call 
the eternal decree of God by which he hath 
determined, in himself, what he would have 
to become of every individual of mankind. 
For they are not all created with a similar 
destiny ; but eternal life is foreordained for 
some, and eternal damnation, for others. 
Every man, therefore, being created for one 
or the other of these ends, we say he is pre- 
destinated either to life or to death.” This 
is called strict Calvinism. 

As explained and enforced by himself, Cal- 
vin’s view of God's decrees did not destroy 
human responsibility, nor set aside the use 


of means. 
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“Election,” he adds, “is the immutable 
purpose of God, by which, before the founda- 
tions of the earth were laid, he chose, out of 
the whole human race fallen by their own 
fault (through Adam’s sin), from their pri- 
meval integrity, into sin and destruction, 
according to the most free good plan of his 
own will and of mere grace, a certain number 
of men, xezther better nor worse than others, 
but lying in the same misery with the rest, to 
salvation in Christ whom he had even from 
eternity constituted mediator and head of all 
the elect and the foundation of salvation, and, 
therefore, he decreed to give them unto him 
to be saved, and effectually to call and draw 
them into communion with him by his word 
and spirit, or he decreed himself to give unto 
them true faith to justify, to sanctify, and, at 
length, powerfully to glorify them.” 

This definition of strict Calvinism includes 


the covenant, which, it is claimed, God made 
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with Adam, “not only for himself, but for pos- 
terity,” and the ruin of the race by Adam’s 
transgression. It includes also the doctrine 
of “limited atonement,” providing only for 
the salvation of the ‘‘elect.” Dt ineludes the 


’ 


‘effectual calling’ which implies convincing 
of sin, enlightening the mind in the knowl- 
edge of Christ, renewing the will, persuading 
and giving power to embrace the Saviour. 
Then follow “ justification,’ ‘ adoption,” 
‘sanctification,’ °\ and salvation tor «"sthe 
chosen of God.” For no other is this pos. 
sible. The ‘“ reprobates”’ are doomed even 
from eternity, and created for this purpose ; 
yet they are held as guilty before God, and 
are left to perish in unending woe, though 
they had fallen through Adam’s transgres- 
sion, and were ‘neither better nor worse 
than the others’’! | 

Here we have briefly outlined the divine 
plan and purpose as set forth by Calvinism. 
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This was John Calvin’s doctrine of Divine 
Sovereignty. No intelligent man can deny 
or doubt the fact of God’s sovereignty or of 
his purpose and decrees. The vital questions 
are, What kind of a sovereign is the Al- 
mighty? and, What did he plan and decree? 
How does Calvin’s theology harmonize with 
the principles laid down in the preceding 
chapter ? 

Both agree that ‘God had a plan, purpose, 
and process in creation and history, and must 
have created with reference to an intelligent 
end.” Both agree that ‘Christianity enters 
into the whole plan and history of the moral 
and material worlds, and that Christ is a liv- 
ing reality in Providenee, and that the pur- 
pose of God is working out final results 
through the means which he has ordained, 
including the forces of the universe and the 
system of grace as a part of the divine pian.” 


Both agree that ‘redeeming mercy contem- 
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plates sin and a sinful race, and that these, 
were taken into the account in the original 


b 


plan”; that ‘all good and all evil are em- 
ployed by God to accomplish his purpose in 
creation and redemption, and that all the 
activities of the world are made to con- 
tribute to the same end.” 

But the points of disagreement are both 
marked and radical. Calvinism does not har- 
monize with the sentiment .expressed in the 
following sentences: ‘‘ The universe without 
an intelligent moral good, is a _ contradic- 
tion.” ‘“ Admitting a rational beginning, 
there’ must be a rational end.’ “Behind this 
energy that creates are infinite wisdom and 
goodness that determine the end.’ ‘There 
is a highest good, or the universe has no 
moral order.” ‘God can be neither malig- 
nant nor indifferent. He must aim at a final 
result to secure the goodness and_ well- 


being of a// the intelligent creation.” ‘The 
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final purpose cannot be a sznful universe, as 
this would be wholly inconsistent with the re- 
vealed character of God. Buta vedeemed unt- 
verse is an object worthy of a Divine Being.” 
“To regard sin as an incident working final 
good, is sensible. No other end can be recon- 
ciled with divine goodness.” ‘God is our 
Father. The Father-God is the God of grace 
and redemption. Love lies at the very foun- 
dation of the universe; was and is the cre- 
ative and governing power. With this view 
the end is clear.” 

We have repeated these sentences to show 
the contrast between the rational and the 
Calvinistic view of this subject. Could infi- 
nite wisdom and goodness plan to create a 
race of intelligent beings to become totally 
depraved through no fault of their own, — 
plan to redeem a part, and doom the other 
part, ‘‘ neither better nor worse,” to ‘endless 


perdition,” and plan thus to perpetuate sin 
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and misery through the endless ages? Is this 
the Father-God ‘‘ who is Love,’ and whom 
every creed in Christendom represents as in- 
finitely holy, lovely, benevolent, and just, 
and whom we are bound to love, imitate, and 
obey? “Is. it probable,* inquires aydistim- 
guished New England clergyman, “that a 
religion having this object, gives views of the 
Supreme Being from which our moral con 
victions and benevolent sentiments shrink 
with horror, and which, if made our pattern, 
would convert us into monsters? It is plain 
that werea human parent to form himself on 
the Universal Father, as described by Calvin- 
ism, — that is, were he to bring his children 
into life totally depraved, and then to pursue 
them with endless punishment, we should 
charge him with a cruelty not surpassed in the 
annals of the world; or were a sovereign to 
incapacitate his subjects in any way whatever, 


for obeying his laws, and then torture them 
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in dungeons of perpetual woe, we should say 
that history records no darker crime. And 
is it probable that a religion which aims to 
attract and assimilate us to God, considered 
as Love, would hold him up to us in those 
heart-withering characters ? ”’ 

It was this view of the subject which led 
the famous Father Taylor, preacher in the 
Seamen’s Bethel in Boston, to say to a Cal- 
vinistic brother with whom he was reasoning, 
“Your God is my devil!” 

This ancient system of theology was truth- 
fully expressed by Longfellow in his miracle- 
play, introduced into the Golden Legend, mod- 
ified perhaps by one expression uttered by 
Wisdom; “Salvation unto all:’. It. reads 


as follows: — 


Mercy (at the feet of God).— 


Have pity, Lord ; be not afraid 

To save mankind, whom thou hast made, 

Nor let the souls that were betrayed 
Perish all eternally ! 
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Fustice.— 
It cannot be, it must not be! 
When in the garden placed thee, 
The fruit of the forbidden tree 
He ate, and he must die! 


Mercy.— 
' Have pity, Lord, let penitence 
Atone for disobedience, 
Nor let the fruit of man’s offense 
Be endless misery ! 


Fustice.— 


What penitence proportionate 

Can e’er be felt for sin so great? 

Of the forbidden fruit he ate, 
And damned must he be! 


God.— 


He shall be saved, if that within 

The bounds of earth one free from sin 

Be found, who for his kith and kin 
Will suffer martyrdom. 


The Four Virtues.— 


Lord, we have searched the whole around 
From center to the utmost bound, 
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But no such mortal can be found. 
Despairing, back we come. 


Wisdom.— 
No mortal, but a God-made man, 
Can ever carry out this plan, 
Achieving what none other can, 
Salvation unto all! 


God.— 
Go, then, O my beloved Son! 
It can by thee alone be done ; 
By thee the victory shall be won 
O’er Satan and the Fall! 


Here commenced an ‘irrepressible conflict” 
in the religious world. The Christian heart 
rebelled, and sought relief from such views of 
the Almighty. Many of the distinguished 
theologians who have written and preached 
since John Calvin’s day, have differed from 
the great reformer and have taken refuge in 
moderate Calvinism or Arminianism. But 
few strict Calvinists can now be found in our 


pulpits or theological seminaries, and even 
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these few seldom venture to preach or defend 


this unqualified system. 


Second: We will next examine the so- 
called moderate Calvinism. The moderate 
Calvinist differs from Calvin “chiefly on two 
points, — the doctrine of reprobation and the 
extent of the death of Christ.” Both cling 
to predestination as applied to ‘‘ God’s elect,” 
but the former rejects reprobation as mean- 
ing predestination to death or misery as the 
end, and to sin as the means. Dr. Edward 
Williams declared that “the supposition of 
God’s creating and appointing a portion of 
his creatures to endless misery, ‘is a foul as- 
persion of the divine character,’ Yet he 
was Classed among Calvinists. 

The most prominent among the leaders on 
this side of the controversy, was Dr. Samuel 
Hopkins, the distinguished American divine, 
a pupil of the celebrated Jonathan Edwards 
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whose active life terminated with the eight- 
eenth century. He warmly contended for 
the doctrines of the divine decrees, particular 
election, total depravity, special influences of’ 
the Holy Spirit in regeneration, and the final 
perseverance of the saints. But he denied 
that “all men sinned in Adam.” He ex- 
presses it in a milder form. ‘‘ Men indeed 
became sinners by Adam, according to the 
divine constitution, yet they have been and 
are accountable for no sins but personal,” — 
for two reasons, viz.: (1) Adam’s act was 
not the act of posterity; (2) The sinfulness 
of that act could not be transferred. Hence 
Adam’s act was not the cause, only the occa- 
sion of the sins of posterity. 

Stil], every child comes into the world 
totally depraved, morally incapable of any 
thought or act that is not sinful, and without 
the special grace of God he is doomed to end- 
less woe. 
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It is difficult to see how this effort to shift 
the responsibility for the condition and des- 
tiny of mankind, alters the case. Both Calvin 
and Hopkins make total depravity the result 
of God’s decree, and both make all men sin- 
ners,— the one through Adam’s transgression 
as a representative of the race, and the other 
through their own disobedience made sure by 
their inherited depravity. Of what avail is 
the assumed zatural ability to repent and 
obey God, while it is insisted that there is 
no moral ability? The thoughtful mind can 
never be reconciled to such distinctions when 
there is no practical difference. Hopkins has 
gained nothing over Calvin on this point. 

The second important difference between 
strict and moderate Calvinism relates to the 
atonement. The one taught that Christ died 
for the elect alone, (though the sacrifice 
was sufficient to expiate the sins of all), while 
the other maintained that he died for the 
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whole world. The church of England and 
some of the most illustrious prelates, as also 
the most distinguished Calvinistic divines of 
the present age, Williams, Scott, Fuller, Em- 
mons, Dwight, and the rest; adhered to the 
universality of the atonement, and held that 
this fact is perfectly consistent with the 
particular and efficacious redemption of the 
“électy’ }>) How can this, be? - Both Calvin 
and Hopkins believed in predestination ; 
that a// the elect will be saved, and that a// 
the non-elect will be lost, and without the 
special grace and calling of God, no one of 
the race, ruined by ‘“‘ Adam’s fall,” can be re 
covered from sin and death. The former 
maintained that Christ will accomplish what 
he undertook, viz :—will save all for whom he 
died — the elect. The latter insisted that 
Christ died for all men, but can, under the 
circumstances, save ouly a part. It is just as 
sure under one system as under the other, as 
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a matter of fact, that those ‘‘ foreordained to 
eternal life,’ will be saved, and that those 
“ foreordained to eternal damnation,” will be 
lost. 

Now we ask, in all sincerity, what is gained 
to the cause of truth, justice, or mercy, by 
Hopkins’ claim that Christ died for all? All 
are not benefited by the sacrifice. Indeed, 
according to this system of theology, those 
doomed to eternal misery, are made more 
guilty and more wretched in consequence of 
the fact that Christ died for them. © Still fur- 
ther, to offer mercy to the non-elect who are 
morally incapable of accepting it, without di- 
vine grace, and to withhold this grace would 
be solemn mockery, if applied to human 
conduct. Shall we charge this upon the 
Almighty? God forbid! Charge it rather 
upon the inconsistency of the conflicting and 
changing creeds of men, and humbly seek for 
a faith which is in harmony with reason, and 


THE THEOLOGIES. 25 


which will honor God. Watson has forcibly 
expressed our thought in his ‘* Theological 
Dictionary,” in the following extract :— 

‘““The main characteristic of all these 
theories, from the first to the last, from the 
highest to the lowest, is that a part of man- 
kind are shut out from the mercies of God, 
on some ground irrespective of their refusal 
of a szucere offer to them of salvation through 
Christ, made with a communicated power of 
embracing it. Some power they allow to the 
reprobate, as natural power, and degrees of 
superadded moral power ; but in no case, the 
power to believe unto salvation.” 

The last recorded effort to reconcile the in- 
consistencies of. modern Calvinism is found 
in the February, ’88, number of the Azdover 
Review (editorial), an account of the en- 
dorsement of Robert Barclay’s Quaker theory 
of “inward light,” by Rev. E. S. Ffoulkes, 


a distinguished churchman of England, and 
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Dr. Hurd, a venerable Congregational clergy- 
man of America, in maintaining that, as 
Christ died for all, the Holy Spirit passes 
over none for whom Christ died. Thus with 
the universality of the atonement they con- 
nect the equally universal mission of the 
Holy Spirit. But the trouble is, it does not 
prove “effectual” with the non-elect, and 
hence does not remove the difficulty. 

We have alluded to the changing creeds 
of christendom. Strict Calvinism has largely 
given place to moderate Calvinism, and even 
among moderate Calvinists, hardly two of the 
leading theologians agree with each other. 
Hopkins differs from his great master Jona- 
than Edwards; Burton differs from Em- 
mons ;_ Park, Cook, Boardman, Goodwin, 
Alden, and Withrow, each has his own pet 
system of theology, and struggles as for his 
life, to make the world believe that he alone 
holds the truth and nothing but the truth, and 
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all the rest are heretics ; and each heretic, a 
few years later becomes a persecutor, and 
awaits his turn to pass into the theological 
dictionary. 


Third: Arminianism next claims our at- 
tention. This system of theology aims to 
correct the errors of Calvinism. Still Ar- 
minius the founder did not abandon Calvin- 
ism. He differed from Calvin in his method 
of explaining the sovereignty of the divine 
decrees, and the effectual operations of divine 
grace, in both of which he strongly believed. 
But his followers have abandoned these views 
and taken up a different line of argument. 
They differ more widely from Arminius, than 
he did from Calvin. They may more prop- 
erly be classed with the disciples of Pelagius. 

The point of difference here to be noticed 
relates to the doctrine of election. Arminius 


maintained that predestination is based upon 
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foreknowledge; that faith and good works 
foreseen, are the cause and not the conse- 
quence of the divine purpose of election to 
salvation, as Calvin claimed. 

Soon after the death of Arminius, his fol- 
lowers prepared a remonstrance against some 
points of Calvinism, which were expressed in 
the: famous “) Five “Points:))) >) Phe wirstwom 
these reads as follows: ‘That God has not 
fixed the future state of mankind by an abso- 
lute unconditional decree; but determined 
from all eternity to bestow salvation on those 
whom he foresaw would persevere unto the 
end in their faith in Jesus Christ, and to in- 
flict everlasting punishment on those who 
should continue in their unbelief, and resist 
_unto the end his divine succors.”’ 

Yet, quoting from the third of these ‘ Five 
Points,” we find a very important concession 
to Calvinism. It reads, “That true faith 


cannot proceed from the exercise of our xat- 
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uval faculties and powers, nor from the force 
and operation of free will; since man, 7” con- 
sequence of his natural corruption, 1s incapa- 
ble either of thinking or doing any good; 
and that therefore it is necessary to his con- 
version and salvation, that he be regenerated 
and renewed by the operations of the Holy 
Ghost, which ts the gift of God, through Jesus 
Christ.” 

The first “Point” declares against elec- 
tion, and bases the salvation of the redeemed 
upon the foreseen faith and works of the 
faithful, and the destruction of the wicked, 
upon the foreseen failure to believe in and 
obey God 

The third “ Point” declares as emphatic- 
ally as Calvin himself, the doctrine of éo¢ad de- 
pravity, and the helplessness of the entire 
race, without ‘‘the operations of the Holy 
Ghost, which is the gift of God.” This is 


nothing less than salvation dy erace. And 
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what is the bestowal of this ‘“ gift’? upon a 
part only of the human family, but election, 
as the cause of the renewal unto life? And 
_ would any “ persevere unto the end”’ without 
his special favor and continued aid? The 
“effectual calling” is here admitted, and why 
not the perseverance of the saints, as well? 
God’s foreknowledge is admitted by all; but 
what could he foreknow? Assuming that 
the universe came into being by Chance ; that 
every natural and moral event happens, or 
that the universe was fashioned and is con- 
trolled by blind fate, we can imagine that 
the omniscient God, whose knowledge com- 
prehends the whole, from the beginning to the 
end, might foresee what would be the charac- 
ter and conduct of men, and if he had any 
control over the future, might afterwards de- 
termine theirdestiny. But if God has created 
the universe and governs it according to his 


own wise plan, purpose, and process, it is in- 
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conceivable that he could know anything that 
he has not decreed. ‘‘ Known unto God are 
all his works from the beginning of the 
world.” [Acts, 15:18.] He could know no 
more. In the controversy upon this point, 
Calvin seems to have the best of the argu- 
ment, in maintaining that ‘‘both predestina- 
tion and foreknowledge belong to God ; but it 
is presumptuous to represent the former as 


dependent upon the latter.” 


“A living world, 
_ A dying creed ; 
A hungry world, 
And naught to feed, 


A thinking world, — 
Is thought in vain ? 
A loving world,— 
Must love bring pain? 


“ ‘The oracles 
Of old are dumb: 
From the unknown 
No tidings come. 


32 


AMONG THE THEOLOGIES, 


“Thou ‘ Power that makes 
For righteousness,’ 
Answer our longings, 
Teach and bless. 


‘*Come thou to us 
These later days: 
Teach us to thread 
Thought’s tangled maze. 


“Thou Power, in whom 
All life began, 
Make us at one 
With life’s wide plan.” 
_  =—Eva M 


. TAPPAN. 
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That man is a free moral agent is admitted 
by all theological writers. As such, he has 
the power to choose between good and evil 
and to follow his own inclinations. But in 
what sense is he free, and is that freedom 
absolute? Many and long have been the 
controversies on this subject. The point in 
dispute is whether the human will, under the 
control of good or evil motives, has the 
power of contrary choice? Cana thoroughly 
bad man will to perform a good action? 
Can he love and obey God while his whole 
heart is full of hatred and rebellion? Can 
free agency mean free will in this broad 
sense, or must it be restricted to conform to 


the facts of human experience? 
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The Arminian may admit that the de- 
praved man, never exercises his will contrary 
to his evil inclinations, still he claims that 
he has the power to make such a choice. 
He caz repent and believe, if he will, though 
he zever will, This the Calvinist denies. 
The will, he says, has no self-determining 
power, but it is always controlled by the 
strongest motive, and hence the heart which 
is the seat of all motive, moral power, must 
be regenerated before the will can act in har- 
mony with the divine command. So taught 
Dr. Edwards in his masterly treatise “Oz the 
Will.” | 

In Phil. 2:12, we find a passage of script- 
ure which throws some light on this subject : 
‘Work out your own salvation, with fear and 
trembling; for it is God who worketh in you 
both to will and to work for his good pleas- 
ure}; j/rlere \ we have sthe “eommiencer. 


“work,” which implies the ability to obey, 
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and in the same connection not only the 
assurance, but the encouragement that ‘‘ God 
worketh’”’ in us, “ both to will and to work, 
for his good pleasure” There is, then, no 
absolute, uncontrolled freedom in man He 
is at all times and under all circumstances, 
subject to the divine influence and direction, 
willing and working to accomplish God’s wise 
and benevolent purposes ' 

But this view of the subject brings us in 
conflict again, on one point, with all the 
systems of theology which we have here ex- 


amined, and with the prevailing theology of 


1 A recent writer reasons as follows upon this sub- 
ject: ‘God reigns. Heisasovereign. Finite man 
cannot always defy the infinite God. Sooner or later 
he must yield to the means intended to drive him 
from evil. But men say, ‘ How can the finite defy 
God even for a while?’ The answer issimple. Lim- 
ited freedom is given in order that man may co-work 
with God in his own development. If there is no 
freedom to choose between the evil and the good, 
there can be no holiness. Can man defy God? If it 
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to-day. This point is, that God in making 
man a free moral agent, gave him the ab- 
solute control of his own destiny, in such a 
sense that he, the Almighty, cannot save 
him if he would! A living clergyman, one 
of the most prominent in the nation, has re- 
cently expressed this thought, in an able 
article on “Azs Mercy Endureth Forever.” 
We will quote largely from this article for 
the sake of more clearly bringing out his idea 
in confirmation of our statement :— 

“The Bible is explicit and emphatic that 
God will not hold his anger forever, but that 


is God’s will that man should be free to pursue evil, 
there is no real defiance of the Almighty’s plan. 
There is freedom to disobey, there is alienation from 
God, — but since God permits man to turn towards or 
from him, it is not good use of words to speak of 
man’s defying God. Defiance must be between 
equals, but there is no equality between God and 
man. Man is free enough to choose to resist God’s 
punishments, but he is not free or powerful enough 
to defy the Sovereign of the universe.” 
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his mercy is from everlasting to everlasting. 
One entire Psalm is devoted to illustrations 
of the truth that ‘his mercy endureth forever,’ 
a declaration that is made the refrain of every 
verse. This truth is repeated elsewhere in 
the Bible, in these exact terms, no less than 
cleven times, while in other forms the same 
truth reappears no less explicitly, we know 
not how frequently. The Saviour of men is 
also to be their judge, and since he is the 
same yesterday, today, and forever, he will 
judge in eternity as he judged on earth, upon 
principles of mercy. The somewhat enig- 
matical declarations that the Father has com- 
mitted all judgments into his hands, because 
he is the Son of Man, and that God will judge 
the earth by that man whom he hath or- 
dained, indicate that judgment as it is ren- 
dered by one who has known human weak- 
ness and experienced human temptation, so 


it is to be rendered with human sympathy. 
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There is not one God for this life and an- 
other for the life to come; nor one law for 
time and another for eternity; mercy now 
and justice then. ‘His mercy endureth for- 
ever.’ He isa merciful God; that is, a God 
full of mercy. If he ceased to be merciful he 
would cease to be God, as the sun would 
cease to be the sun, if it could cease to shine. 
Fatner-love may fail, and mother-mercy be- 
come exhausted, but his mercies fail not ; 
and even when father and mother forsake me, 
the Lord will take me up.. The earth lives 
in the light because the universe is filled 
with light. From light the earth cannot get 
away, unless it gets away from the universe. 
Humanity lives in mercy because mercy fills 
eternity. Time no more limits mercy than 
the earthly horizon limits light. If any 
reader should doubt these propositions, let 
him take his concordance, write down in one 


column every text containing the word jus- 
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tice, in the other every text containing the 
word mercy, and see if he can believe in the 
Bible and also believe that the divine mercy 
is limited to earth or time. 

“‘Mother, haunted by a nameless and shad- 
owy dread for your child, and wringing your 
hands over his departure from your warm 
and lighted home, out into the cold and piti- 
less darkness! you are mistaken. He has 
gone from light to light, from mercy to 
mercy. To be judged? Yes! but to stand 
before the judgment seat of Christ. These 
pagan hordes who are swept across the plain 
like stampeded buffaloes, and drop over the 
edge of the precipice into the unknown, 
whither do they fall? They fall into the 
arms of mercy. ‘For his tender mercies and 
his loving kindnesses are over all his works, 
and his mercy endureth forever.’ ” 

Now every sentence of this beautiful ex- 


tract is full of truth and consolation. We re- 
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peat it here on its own merits, as worthy of 
all acceptation. We repeat it also to give 
place to the closing paragraph in the same 
article which, as a whole, we as strongly as- 
approve. The writer continues :— 

“This is not to say that mercy will accom- 
plish all for humanity that it desires to do. 
Illimitable power and illimitable love would 
give illimitable salvation. But omnipotence 
is not illimitable power. It cannot make two 
and two five, nor two mountains without an 
intervening valley, nor a free moral agent 
righteous against his will. It might make 
him happy, but it cannot make him good. 
The most solemn fact of life, is the power of 
man’s will to resist God’s grace.’ 

But whose mercy will not accomplish all 
for humanity that it desires to do? We are 
reminded in this extract that ‘‘ The Saviour 
of all men is also to be their judge,” and the 


prophet Isaiah says of this same Saviour, 
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“He shall see of the travail of his soul and 
shall be satisfied.” ' 

Will he be satisfied to have accomplished 
less than his mercy desired, —less than he 
aimed to accomplish when he gave his life a 
ransom for the world? If this Saviour is 
“the Wonderful Counsellor, the Mighty God, 
the Everlasting Father,’’ as the prophet rep- 
resents him, omnipotence is his. And the 
Christ himself says [Math. 28: 18.]: “ All 
authority hath been given unto me in heaven 
and on earth.”’ But we are told “ omnipo-~ 
tence is not illimitable power. If it were, 
with illimitable love, (which is the crowning 
attribute of the Redeemer), it would give 


illimitable salvation.’ An omnipotent God 


1 Dr. Lyman Abbott, when asked to exp'ain this 
passage and reconcile it to the tender mercy of the 
Redeemer, answered: “ We cannot reconcile belief in 
the eternal existence of sin with the satisfaction of 
him who died that he might save man from sin.” 
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with J/zmzted power! This is a_ solecism. 
Such an assumption makes the Infinite fzz¢e. 

Why ‘cannot omnipotence make two and 
two five, or two mountains without an inter- 
vening valley’? Simply because Infinite 
Wisdom has arranged things as they are. 
Why “cannot omnipotence make a free moral 
agent righteous against his will’? Simply 
because he has made him free. But can he 
not and does he not “ work in him to will and 


y 


to work for his good pleasure,” while the sin- 
ner “ works out his own salvation’’? And 
can he not and does he not ‘“ make men w7//- 


y 


tug in the day of his power,” as the Psalmist 
has declared? Indeed, it is a fundamental fact 
in our orthodox faith, that he does so operate 
upon every sinner’s heart and will who be- 
comes a christian. 

The solemn fact that man’s perverse will 
does resist God’s grace, for a time, is admit- 


ted, but if Omnipotence has no power to pre- 
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vent it, finite, wicked man is more powerful 
than the Almighty! Right here we may 
allude to the popular notion so generally ac- 
cepted, that a contest is going on between 
wicked men and their Maker, the former 
being determined to work out their own de- 
struction while the latter is anxious to save, 
but as no power to do so. 

In this plan and purpose, with an intell1- 
gent end in view, God had decreed to make 
man in his own image and endow him with 
freedom. But Adam, being a free agent, 
whether with or without the Calvinistic ‘ cov- 


enant,”’ fell, and 


“In Adam’s fall 


We sinned all.” 


Up to this point the Creator and Ruler of 
the universe had exercised his sovereignty 
and carried on the process by which the end 


he had in view was to be secured. Here now 
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was a fallen and ruined race, which had be- 
come so, not by chance, but in accordance 
with the divine plan: for without sin and its 
consequences there would have been no re- 
demption, and “The Lamb hath been slain 
from the foundation of the world.” In the 
exercise of his infinite love and mercy, God 
now proceeds to execute his benevolent pur- 
pose to redeem the world, whether by follow- 
ing the Calvinistic or the Arminian system, 
we will not stop to inquire, but in making 
man a free moral agent, the Creator had lost 
control of him and has now no ability to save 
him! So read the theologies. 

Can it be possible to believe that the Infi- 
nite God has thus transferred or restricted 
his own power? ‘That wicked men and devils 
are able to defeat his merciful plan of re- 
demption? Can a man “rob God” — of 
his omnipotence? Let scripture answer :-— 

“The Lord God, the Almighty, reigneth.” 
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[Rev. 19: 6.] “He doeth according to his 
will in the army of heaven and among the in- 
habitants of the earth ; azd none can stay his 
hand. [Dan. 4: 34.] ‘Who worketh all 
things according to the counsel of his will.”’ 
bephy tr 2etty| | 

Another important thought in this. con- 
nection is expressed and maintained by Dr. 
Horace Eushnell, a distinguished orthodox 
New England divine, in his treatise on “ 7%e 
Vicarious Sacrifice.’ On page 58, Vol. I, he 
says: “Do we then assume that Christ in his 
vicarious sacrifice was under obfzgation.to do 
and suffer just what he did? Exactly this. 
Not that he was under obligation to another, 
but to himself. He was God fulfilling the 
obligations of. God, just those obligations in 
the eternal fulfillment of which God’s perfec- 
tions and beatitudes are eternally fashioned.”’ 
Wumpace:-so he adds.:) “If it be true that 


love is a principle of vicarious sacrifice, then 
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it will be so, not only in Christ, but as truly 
in God the Supreme or in the God of reve- 
lation, previous to Christ’s coming.” 

Here, then, we may claim not only infinite 
wisdom to plan, infinite goodness to direct, 
and infinite power to execute, but infinite 
obligation ultimately to secure the greatest 
good for the whole human family, and what- 
ever occurs in the universe under his control, 
affecting the life and destiny of mankind, 
must be consistent with God’s wisdom, good- 


ness, power, and obligation. 
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LW. 
PROBATION. 


Theologians have adopted both the word 
and the idea of probation, which they have 
defined as “a moral trial by the experiences 
of life.’ This is assumed to be the state of 
the human race, under the moral government 
of God, and this trial is to settle the destiny 
of each. It is difficult to understand how 
the Calvinistic wing of the church can hold 
this view while they insist upon the doctrine 
of election.’ If the final state of every indi- 


1 Ina recent article in his ‘ Continuzty of Christian 
Thought,” Prof. Allen boldly asserts that ‘‘neither 
Augustine, Luther, nor Calvin, held the doctrine of 
probation.” He further claims that “the retrogression 
from Calvinism, as its founder proclaimed it, to the 
medizeval idea of life as a probation, was recorded at 
the famous Westminster Assembly, in the seven- 
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vidual was fixed before the foundation of the 
world, by an immutable decree, based not 
upon character, but upon ‘‘the mere good 
pleasure " of’the Almighty, what need or pro- 
priety in placing them on probation? Elect- 
ive grace found all mankind in helpless ruin, 
in consequence of Adam’s transgression. 
He, it is said, was put on probation, but his 
posterity, elect or reprobate, could have had 
no such trial. If they fell with him, accord- 
ing to every principle of common justice, he 
alone, as their representative, must take the 
responsibility. If they fell 2 consequence of 
teenth century.” If Professor Allen’s statement is 
correct, Augustine, Luther, and Calvin were consis- 
tent in ignoring the dogma of probation, and their pro- 
fessed followers are inconsistent in urging it as a 
motive to repentance. If men are predestined to 
everlasting blessedness or everlasting woe, by the 
sovereign will of God, as Calvin taught, it is inconsis- 
tent to offer them, as a matter of choice, the alterna- 
tive of the one or the other, and if they are saved by 


faith alone, as Luther taught, it is inconsistent to 
make salvation depend upon their works.” 
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his sin, it is still true, according to this 
version of theology, that some were elected 
to be saved and others were not. Besides, 
they had already fallen. Continued proba- 
tion could change nothing. Can it be that 
our Heavenly Father would so trifle with 
his children ? 

Nor does the Arminian view of this sub- 
ject relieve us of the difficulty. God foresaw 
who would repent and believe and who would 
not, and upon this ground determined the 
destiny of each. What propriety in putting 
men on probation, who have already fallen 
into a state of ‘‘ natural corruption ” so para- 
lyzing that they ‘are not cafadble of thinking 
or doing any good.” Placing moral beings 
on trial, to determine their future destiny, 
under such circumstances, could hardly be 
consistent with fair-dealing as understood 
among men; much less with dzvzxe justice, 
guided by infinite wisdom and mercy. Yet 
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the dogma that mankind are on probation is 
still found in our creeds and is held in the 
faith of our evangelical churches. 

The absorbing question which to day agi- 
tates the leaders of christian thought, does 
not relate to the fact of probation, but to its 
limitations. Is the fate of every human be- 
ing, of every age and condition, and in every 
nation, both christian and pagan, forever de- 
termined at the moment of physical death? 
This is the question discussed in our the- 
ological seminaries, in our pulpits and public 
assemblies, and by the press. That the 
opportunities of /zfe are final and its results 
unchangeable is strenuously maintained by 
the conservatives, and as strenuously op- 
posed by the liberals. 

This discussion relates to a dogma and not 
to a christian doctrine, yet, at the mission- 
ary rooms, when the question of sending men 
and women ‘to preach and teach in heathen 
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nations is to be settled, it is regarded as 
vital, and no applicant for the foreign field 
can now hope for appointment, who does not 
believe “with as much certainty as he be- 
heves in God,” that the heathen will have no 
future opportunity to learn of Christ and 
accept his mercy.' To this it is answered, 
inasmuch as a knowledge of Christ is neces- 


sary to his acceptance, and every soul is en- 


1 «* New school men may preach to sinners in Boston 
and Cambridge, in Brooklyn and New Haven, but 
no one is fit to preach to the darkened heathen 
who does not believe that the divine grace and the 
salvation of Christ are limited to this world and this 
moment of time we call life. The only gospel that 
can win pagans to Christ, is that which tells them that 
their fathers and mothers, their ancestors for an hun- 
dred generations, and all they ever loved and lost, are 
in hell, and that the only escape for themselves from 
the same horrible fate is to love with all their heart 
and soul that God who sent them there! It seems an 
odd world in which Dr. Alden and the American 
Board of Foreign Missions have their being.’? — Dr. 
Sawyer to Editor Bowen. 
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titled to a christian probation, those who 
have had no opportunity to know him here, 
will know him hereafter. No other view is 
consistent with the revealed character of 
God. Some fix the limit of probation at the 
final future judgment. 

The question returns to us and demands 
an answer. What reason have we to believe, 
with the assumption that life is a probation, 
that it is limited to time? 

Each human body dies every seven years 
of life. The man who has lived thirty-five 
years, has occupied five distinct bodies, and he 
who has lived seventy years, has occupied 
ten bodies, and has lost nine of them by 
death or dissolution, and our christian faith 
teaches us that after the final physical death, 
the soul will have a new spiritual body. But 
why should the last death be the limit of pro- 
bation, rather than the fourth or the ninth? 
If the first nine deaths of the man who dies 
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at seventy, do not change his relations to 
God, why should the tenth? Besides, it is 
not reasonable, even from this standpoint, to 
believe that immortal souls under the govern- 
ment of an infinitely wise, benevolent and 
merciful God, would have their destiny un- 
alterably fixed, by the circumstances of a few 
hours, days or years, especially as these cir- 
cumstances are often the most unfavorable 
and not at all under their control. 

Mulford says, ‘‘The assumption that the 
doom of each and all, in the moment of phys- 
ical death, is irrevocably fixed, is the assump- 
tion of the exrtremest fatalism. From the 
finite conceptions of men, it derives its 
moulds and measures for the divine love, and 
in the courses of human thought, it is formed 
on pessimism, in alliance with dualism. It 
places a finite limit to the divine redemption. 
It is an ultimate subjection to sin and death. 
That the moral degradation of men and of 
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nations tends towards it, is no evidence that 
no other and higher powers shall prevail to- 
wards their perfect fulfilment. The Christ 
has conquered death, and in death there is 
no limit to his power. The law and life 
which the Christ has manifested is the uni- 
versal law and life, and there is no place that 
can be detached from it, in the universe.” 

Dr. Lyman Abbott inquires, ‘‘ Does Christ’s 
redemptive work end for all men at death? 
Does the decree at that time, fix for eternity, 
the character and destiny of every individ- 
ual? When Mrs. Sequine, the New York 
mother, in a moment of insanity, blew out the 
brains of her little six-years-old child, was 
the eternal fate of that child forever fixed, 
at that moment? When the railroad train 
goes crashing through the bridge, is the 
eternal fate of every man, woman, and child, 
who is hurried out of life into eternity, for- 


ever determined, at the instant? The myr- 


ae 


= 
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jads that die in heathen lands who have 


never heard that God is merciful, who have 
never been taught the message of forgiving 
love, who have breathed from their birth the 
vitiated atmosphere of ignorance, supersti- 
tion and cruelty, is their destiny fixed at 
death? Are even the best of them fitted for 
Heaven? Have the vast majority of them 
proved themselves worthy of the eternal pun- 
ishment of hell ?”’ 

These extracts plead the mercy and grace 
of God as the foundation of a larger hope 
for humanity, and a more favorable opportu- 
nity in the future life for the millions who 
have not known God here. Nor would these 
writers limit the day of grace by the future 
judgment. Is not every day a day of judg- 
ment for every human soul? “ God’s mercy 
endureth forever,’ and while it endures, will 
he not freely pardon and save every returning 


prodigal who seeks his mercy?) 
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This discussion as to the limitation of pro- 
bation has brought out the conflicting views 
of the different schools, on the final destiny 
of the heathen, and those who die in infancy. 
These can have no knowledge of the historic 
Christ. 

We will assume that Flavel expresses the 
views of the new old school orthodoxy, as to 
the fate of the pagan world and all nominal 
christians, when he says, ‘“ Neither heathen 
nor merely nominal christians can inherit 
heaven. I know that some are very indul. 
gent toward the heathen, and many formal 
christians are too much so to themselves. 
But union by faith with Jesus Christ is the 
only way revealed in scripture by which we 
hope to come to the heavenly inheritance. 
I know it seems hard that such brave men as 
some of the heathen were, should be damned, 
but the Scripture knows no other way to 
elory but Christ put on and applied by faith 
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And it ts the common suffrage of modern sound 
divines, that no man, by the sole conduct of 
nature, without the knowledge of Christ, can 
be saved.” (Sermon 15, page 44). 

The italics are ours, to make more promi- 
nent the leading thought. This view can be 
sustained only on the assumption of Calvin- 
ism, that the fate of each human being is 
fixed by predestination, and that the heathen 
are a// among the reprobates. He can hardly 
maintain that they are ‘doomed,” simply 
because they ave heathen. This was the 


‘ground taken not only by the “modern 


sound divines”’ mentioned by Flavel, but by 
many others more modern, including most of 
the preachers before the American Board, at 
their annual meetings for the last seventy- 
five years. Still this view differs widely from 
that taken by the most modern orthodox 
preachers upon this subject. Dr. Withrow, | 


who doubtless expressed the prevailing opin- 
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ion of the conservatives of to-day, maintained 
at Des Moines, that the innumerable multi- 
tude whom the seer of Patmos beheld wor- 
shipping the Lamb in heaven, were heathen 
who had been saved, without a knowledge of 
God's revealed word, or of an atoning Saviour. 

Flow this salvation is secured the preacher 
does not inform us. He makes probation end 
with life, and preaches the necessity of faith 
in Christ, as a condition of salvation, and yet 
includes among the redeemed, “a vast multi- 
tude’? who have never heard of a Saviour, 
Here is another proof that the orthodoxy of - 
the nineteenth century differs from that of 
the eighteenth, and especially on this point, 
in counting many unenlightened heathen 
among the elect. 

And Prof. Edward A. Park of Andover, 
who was the New England heretic fifty 
years ago, but to-day is the severe critic of 


his liberal compeers, has himself shown a 
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remarkable degree of liberality, even in his 
recent teachings. Here is aspecimen. On 
January 7th, 1880; he was asked in the 
class-room, — 

“Ts eternal punishment an essential doc- 
trine in order to salvation?’’ Answer: “I do 
not believe it is essential, in order to be saved, 
for a man to believe in a heaven or hell, —or 
that Christ is God,—or that there is an atone- 
ment, —or that there is a Bible, —or even a 
God at all. A man may be an atheist and 
be saved. It is conceivable that a man may 
have been born an atheist, bred an atheist, — 
been taught scientific atheism; but still he 
has a conscience and an idea of right. And 
although theré is no God, yet there is right. 
There is the love of Universal Being, and 
this is right, and he may cherish the love of 
Universal Being, and this is universal holli- 
ness, and be saved. He dies and finds there 


is a God, and that he has performed the con- 
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dition that is requisite to salvation, that is, to 
be holy. He was holy upto the light he 
had.” 

We now turn to the other side of the theo- 
logical question, as viewed by the distin- 
guished Bishop Foster of the Methodist Epis- 
copal church. ‘I raise no question,” he 
says, “whether these countless millions (of 
pagans) can be saved in the world to come. 
Possibly as many of them will be saved without 
the gospel as with it. Tf the awful thought 
could once take possession of my mind, that 
the whole heathen world must, of necessity, 
be lost forever, simply because they are 
heathen, I would not send them a gospel that 
reveals such a God. That grim thought alone 
would shut out all hope for the world, and 
make eternity itself a dungeon, no difference 
who might be saved. For how could any 
rational being enjoy even a heaven with a 


God whose government could permit such a 
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stain of shame and dishonor, of cruelty and 
injustice? It is dreadful enough to be com- 
pelled to accept the thought that an immor- 
tal being can, by his own free guilt, work out 
a destiny of changeless evil. Convince men 
that there is a God at the head of the uni- 
verse, who without fault of theirs or any 
chance of escape, will damn the dead, the liv- 
ing and the yet-to-live millions of heathen- 
ism, and you make it forever impossible that 
he should be worshipped by any except devils, 
and by them only because he becomes their 
chief, and, at the same time turn earth into a 
gigantic terror .whose ghastly horrors will 
admit of no relief. Such a thought makes it 
impossible that there should be any gospel 
for men.” | 

Flavel’s theology consigns every pagan in 
every nation to endless woe, either on the 
ground of reprobation or the fact that they 


are pagans, or, more consistently, both. 
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Bishop Foster indignantly rejects this view, 
because, as he insists, such treatment of his 
helpless creatures would leave upon the char- 
acter of God ‘a stain of shame and dishonor, 
of guilt and injustice, that would make it for- 
ever impossible that he should be worshipped 
by any but devils.” This isa severe arraign- 
ment of strict orthodoxy. But what is: the 
real difference between Flavel and Foster? 
Simply this,—the one has fixed by an unal- 
terable decree of God the condition of this 
benighted people, and in his providence left 
them to perish, while the other limits the de- 
cree to making them free moral agents, and ° 
determines their destiny by his foreknowl- 
edge of their character and conduct. Both 
alike make their condition, as they are, hope- 
less. But to decree freedom knowing how it 
would be used, is practically the same as 
decreeing the result. If there is injustice in 


one, why not in the other? 
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| This difficulty which Bishop Foster encoun- 
ters, but fails to remove, is greatly increased 
if we accept Dr. Bushnell’s idea that God is 
under obligation to seek the greatest good of 
all his children, in creation and redemption. 
Arminianism gives no relief to those who 
reject Calvinism, as to the fate of the heathen 
and the nominally christian world. We 
must seek some other solution of this mo- 
mentous question. We may become agnos- 
tics as to what is not plainly revealed, and 
may we not confidently trust infinite love, 
mercy, power, and obligation, which we know 
belong to God, to solve this problem? But 
why should we send the gospel to the 
heathen, if the divine decree has doomed 
them all to perdition, as Flavel taught; or 
if the elect heathen can be saved without the 
gospel, as Withrow teaches ; or, if ‘‘ possibly 
as many of them will be saved without the 


gospel as with it,’ as Foster declares ? 
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We are in full sympathy with missions and 
missionary work, but we would send the 
heathen a christian civilization, and the gospel 
of Jove and mercy which the Master taught, 
instead of the traditions and dogmas of men. 

We come now to consider the infant world. 
We are told that a majority of the human 
race die in infancy. What is their destiny 
according to the theologies under review? 
Within our memory the doctrine of “elect 


d 


and reprobate infants” was taught by some 


distinguished divines. But now where is the 
theologian who would express a doubt as to 
the salvation of all who die in infancy ?? 


1 Since writing the above we have found the theolo- 
gian who doubts the salvation of all infants. He lives 
in Westhampton, Mass., and expressed his thought 
in a protest against the “New Theology,” written 
for the Sprimgteld Republican, dated April 20, 1888. 
We quote from his letter. 

“The thin edge of the wedge of Universalism was 
entered into christian belief when the church aban- 
doned the doctrine of infant damnation and allowed its 


SS 
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‘Yet, no Calvinist or Arminian can tell us 


how this salvation is secured, according to his 
system of faith. Both maintain that they are 
corrupt by nature, and that regeneration, as 
the gospel teaches, is secured only through 
repentance and faith in Christ of whom ¢hey 
can know nothing. In answer to our anx- 
ious inquiry how this exception can be made, 
the words come, ‘‘ We are willing to trust 
this result in the hands of a merciful Sa- 


ministers to teach that infants dying before they were 
of age to understand the plan of salvation, will surely 
be saved,—a doctrine without shadow of authority 
from scripture. The Bible indicates plainly enough 
that only the elect will be saved, and the elect will 
come to a saving knowledge of the scheme of salva- 
tion zz this life. Maudlin sentimentality may seek to 
take in ‘innocent children’; defiant impiety may 
try to crowd into heaven ‘the heathen who have had 
no chance here on earth to know anything of a 
Saviour’; still the awful fact confronts the victims of 
the enemy of souls that the foundations of their teach- 
ings rest not on the firm rock of scripture, but in the 
shifting sands of infidelity and unbelief.” — fF / 
Grattan. 
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viour.” Certainly, but why not trust him 
with the benighted heathen! They can know 
no more of the plan of redemption or the re- 
quirements of the gospel than infants. And 
if refused another opportunity beyond this 
life, may we not hope that infinite wisdom 
and infinite mercy have devised a way of sal- 
vation for them also? 

Who makes nations to differ, the one from 
the other? Who assigns an early death to 
the multitudes that die in infancy, and who 
preserves other multitudes .to grow up to 
manhood and womanhood, exposed to the 
blighting influence of fanaticism and to the 
temptations and perils in life, in this corrupt- 
ing world? 

All this is directly under the special provi- 
dence of God, according to the most ap- 
proved orthodoxy, either ancient or modern. 
Now, if all infants who die before they come 
to years of discretion, are surely saved, and 
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if all others in whatever land they may live, 
and under whatever circumstances, are liable 
to work out their own everlasting destruction, 
viewed from a human standpoint, we must 
say with Rev. Henry Rogers, a distinguished 
English author, ‘It would not be a thing 
much to be lamented, if the whole race of 
mankind died in its fourth year.” 

We will here quote a remarkable passage 
from Bishop Butler’s famous “ Axalogy of 


Natural and Revealed Religion,’ bearing 


upon our subject. It is remarkable from 
the fact that the author held strongly the 
dogma that this life is a state of probation, 
and the life to come, a state of retribution. 
He did not discuss the problems touching 
the heathen and infants who can have no 


‘probation in this world, but assumed and 


everywhere maintained this theory of life and 
immortality. Yethesays in Part I, Chap. III: 
‘Virtue, to borrow the christian allusion, is 
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militant here, and various untoward accidents 
contribute to its being often overborne; but 
it may combat with greater advantage here- 
after, and prevail completely, and enjoy its 
consequent rewards in some future states. 
Neglected as it is, perhaps unknown, perhaps 
despised and oppressed here, there may be 
scenes in eternity lasting enough, and every- 
way adapted to afford it a sufficient sphere 
for the natural consequences of it to follow in 
fact... and, one might add, that suppose 
all this advantageous tendency of virtue to 
become effect amongst one or more orders of 
vicious creatures in any distant scene or 
period throughout the universal kingdom of 
God; this happy effect of virtue would have 
a tendency, by way of example, and possibly in 
other ways, to amend those of them who are 
capable of amendment and being recovered to 
a just sense of virtue. Tf our notions of the 


plan of Providence were enlarged in any 
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sense proportionable to what late discoveries 
have enlarged our views with respect to the 
material world, representations of this kind 
would not appear absurd or extravagant.”’ 
Another kindred passage is found in Chap. V, 
Part I. ‘‘ Nothing which we, at present, see 
would lead us to the thought of a solitary, 
inactive life hereafter. Analogy and script- 
ure alike teach us that it will be a commun- 
ity. For aught we know, the life of that 
community may give scope for the exercise 
of veracity, justice, and charity.” 

If these sentences had been found in the 
Andover Review instead of Butler's Analogy, 
the cry of heresy on the question of a con- 
tinued probation would have been heard all 
along the line from the conservative camps. 
But they were written by one of England’s 
greatest scholars and divines, in his own cele- 
brated Azalogy, some hundred and fifty years 
ago, to establish the orthodox faith, Then 
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there is, according to Bishop Butler, “a field 
for combat” after death, as well as now. 
There are, or may be, “orders of victous crea- 
tures” in God’s kingdom who may yet be 
“capable of amendment and of betng recov- 
eved to a gust sense of virtue.” And this 
is beyond the grave, in the world to come, 
after probation is ended and the fate of every 
soul is fixed forever, according to the vote of 
the American Board at Springfield. Further 
comment is unnecessary. But the popular 
view of the dogma of probation is discarded 
by some distinguished orthodox preachers 
and writers. 


f) 


“Probation,” said one of Boston’s Congre- 
gational clergymen in his own pulpit, a few 
months ago, “is an idea of heathen philoso- 
phy, not of divine revelation. Neither the 
word nor the idea is contained in the Bible. 
The heathen Greeks speculated upon proba- 


tion and taught its supposed limitations, 
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Buddhism also teaches probation, — it is all 
probation, — hells, purgatories, and heavens 
numberless, with extension at the end as a 
goal; but christianity knows no probation. 
To teach one probation and call it orthodoxy, 
is as much antichrist and unscriptural as to 
teach two probations. Strange to say, both 
the single and double-barrelled probationists 
who are now hotly engaged in this contro- 
versy, are Calvinists. But, according to Cal- 
vinism, did not all mankind have its only pro- 
bation in Adam, and through him lose it?” 
Dr. Erskine writes: “There are few re- 
_ligious phrases that have had such a power of 
darkening men’s minds as to their true rela- 
tions to God as the common phrase, that we 
are here in a state of probation; we are in a 
process of education, directed by that eternal 
purpose of love which brought us into being. 
When we apprehend that we are in a process 
of education that God will carry to its fulfil- 
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ment, however long it may take, we feel that 
the loving purpose of the Father is over us, 
and that the events of life are not appointed 
as testing us, whether we will choose God’s 
will or not, but real lessons into training us 
to make the right choice. The gospel de- 
clares that not inevitable laws, however great, 
however righteous, but a Being of righteous- 
ness and love, guides and rules the universe, 
and that his own purpose in creating and sus- 
taining man is to make him a partaker of his 
own righteousness, and that all the events of 
life constitute the education by which he 
would train us and lead us to that end.” 
Maurice says: ‘The maxim of the whole 
Bible is that God is the educator of that 
people ana of every people; that all circum: 
stances are his instruments; that all events 
are assertions of his presence; that what- 
ever happens is a means of showing to them 
his righteousness and of moulding them to 


his image.” 
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‘) ne . 


ae - The lamented Mulford writes: ‘ The 
; phrase which represents life as a discipline 
and an education into the knowledge and 
ee love and freedom of God, is consistent more 
nearly with the revelation of God.” 
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Vs 
RETRIBUTION. 


Retribution is a well-attested fact. It 
needs no proof, as each human being isa 
living witness of its truth. The sovereignty 
of law under the divine government is as real 
as the sovereignty of God. Every violation 
of law, whether natural or divine, brings its 
own penalty. On the other hand, obedience 
to law brings peace, satisfaction, joy, both as 
a natural consequence and as a reward. 

The violation of natural laws does not nec- 
essarily imply guilt, nor is the result, in any 
sense, punishment. Indeed, physical pain is 
in itself strong evidence of divine benevo- 
lence. The nervous system was so con- 
structed, not to make suffering possible, but 
to guard the body against injury and death. 


RETRIBUTION. 75 


The nerves are so many sentinels, stationed 
at every accessible point, to give warning of 
approaching danger. They serve as educators 
as well as protectors. The child creeps to- 
ward the fire, reaches out its tiny fingers to 
touch the attractive blaze, and . excruciating 
pain isthe result. He tries it again, and again 
is repulsed. Soon, however, he learns, by 
hard experience, to keep at a safe distance, 
as a matter of wise discretion. Thus he is 
educated into the knowledge of law and the 
habit of obedience. Without the nervous 
system this child would creep into the blaz- 
ing fire and be burned to death, without con- 
sciousness of danger or knowledge of the fact. 

This example illustrates and shows God’s 
benevolence in so arranging the human sys- 
tem, and his wisdom in thus planning to edu- 
cate human beings into obedience under law. 
Physical suffering illustrates the divine be- 
nevolence in another way. Pain enhances 


~ 
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pleasure. Who has not realized how much 
greater the pleasure of the passing hour, to 
him who has just been relieved from agon- 
izing pain? No one can fully appreciate the 
blessing of health who has not suffered under 
some form of sickness. . 
But it is objected that all human suffering 
does not result in the good suggested. Pain ~ 
from disease, accident, and torture, it is 
claimed, does not prove divine benevolence, 
but rather that the God of nature is “a mer- 
ciless avenger.”’ Harriet Beecher Stowe says, 
“‘nature is a Calvinist.” We admit that the 
relentlessness, indiscrimination, and seeming 
cruelty of nature’s laws, are fearful, but we 
see also wisdom, power, and much Jove, in 
their operation. The apparent exceptional 
cases do not disprove God’s benevolence in 
establishing these laws. Indeed these very 
exceptions prove the rule and can be shown. 


to illustrate the fact. The pain from acci- 
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_ dental injury serves to warn the sufferer, 
ever after, to avoid places of danger. The 
pain from sickness teaches the patient the 
_ folly of needless exposure and the necessity 
of obeying the laws that regulate his habits 
of living. Besides, suffering ‘ worketh pa- 
tience, and patience hope.” And even the 
tortures of the Inquisition have, in numerous 
instances, developed christian fortitude and 
heroism, such as the world had never known. 
As we have intimated, pain, suffering, and 
misfortune are not in themselves evidence 
of moral guilt, though they sometimes result 
from guilty violations of natural laws. Nor 
are these the penalty for sinful actions, 
When a prodigal son leaves his father’s 
house, goes into a far country, and there 
“wastes his substance in riotous living,” he 
becomes a physical wreck, through the indul- 
gence of his lusts, and pain and suffering 
attend him to a premature grave. When he 
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enters upon a course of dissipation and con- 
sumes his life’s blood in the fire of alcohol, 
and perseveres in this course, misery is his 
constant companion, and ere long, the agon- 


” 


ies of “delirium tremens” torture him to 
death. But these are not the penalty for the 
sin of intemperance, though they may be 
superadded to the remorse and anguish 
which haunt him by night and by day. 

But when the railroad train goes down 
over the precipice and scores of men, women, 
and children are put to torture by crushing 
timbers and consuming fire; when a slum- 
bering city is awakened by the rumbling 
earthquake to a consciousness of its impend- 
ing fate, and thousands are engulfed in ruin ; 
and when, as recently, three hundred thous- 
and villages in China are overtaken by the 
sweeping flood from the overflowing Hoang 
Ho, and hundreds of thousands are hurried 
to a painful death and a watery grave, and 
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other thousands are, in consequence, over- 
taken by famine, we are led to inquire, Were 
these victims in the fated cars, worse than 
their neighbors, or these cities more guilty 
or degraded in the sight of God, than the 
cities that were spared? By no means, 

Accidental or providential, as we may call 
them, such calamities are not evidences of 
special or exceptional depravity. -The rotten 
bridge, the slumbering volcano, the natural 
overflow of the mighty river, were the imme- 
diate cause of all these sufferings. Had the 
passengers on this ill-fated train staid at 
home, they would have been safe. Had the 
cities been built in other localities, at a dis- 
tance from the volcano and river, all these 
victims would have been saved from their sad 
fate. 

We admit that all such calamities, as we 
call them, occur under the divine plan of an 


overruling Providence, yet who dares say that 
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they are not consistent. with infinite wisdom 
and benevolence; that the world we live in is 
not the best that could be, and the best calcu- 
lated to work out the intelligent end the 
Creator and Ruler had in view? Any other 
conclusion is impious. 

Now as God is the author of both the 
natural and moral laws, retribution under the 
one must be subject to the same wise arrange- 
ments, as under the other. The violation 
of the natural law brings gazw. The viola- 
tion of the moral law brings remorse. But 
pain, as we have seen, is a sentinel to guard 
against peril, and an educator of the race. 
And why may we not believe that remorse 
serves the same purpose in the moral as 
pain does in the physical world, and that God 
had the same benevolent object in view in 
the one as in the other? Both are the voice 
of our Father admonishing us of danger, and 


urging us to return to obedience under his 
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Jaws. He loves his children too well to 
allow them to violate any law without rebuke 
and warning. His very judgments are for 
ends of mercy and grace.’ 

In further treating this subject we must 
not lose sight of the fundamental facts 
stated in our first chapter, that ‘‘God can 
neither be malignant nor indifferent. Hence 
the final purpose cannot be a szzful but a 
_ redeemed universe.” Here then the question 
returns to us,—Zis sin ‘incidental, working 
final good,” or is it, with its consequences, to 


1% We had the fathers of our flesh to chasten us, and 
we gave them reverence; shall we not much rather be 
in subjection unto the Father of spirits, and live ? For 
they verily for a few days chastened us as seemed good 
to them, but he for our profit, that we may be par- 
takers of his holiness. A\l chastening seemeth for 
the present to be not joyous, but grievous, yet a/fer- 
ward tt yteldeth peaceable fruct unto them that have 
been exercised thereby, even the frutt of righteousness.” 
‘¢ Whom the Lord loveth he chasteneth, and scourgeth 
every son whom he receiveth.”’ 
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be perpetuated through endless ages? ‘The 
problem of a final purpose has been solved.” 
How has it been solved? Was that purpose 
to torture or to redeem the race? Calvinism 
answers, “to torture the non-elect,’ and the 
dogma of the theologies since his time has 
created a perpetual hell for the unregenerate. 
Many of the able preachers and writers pict- 
ured hell as a place of endless, material 
suffering. 

We will pass over all others, and quote only 
two of the horrible descriptions, —one from a 
London divine who lived, wrote, and preached 
in the seventeenth century, and the other, a 
New England divine of great ability and 
learning, whose preaching gave tone and 
character to the orthodoxy of the eighteenth 
century. 

The first was Rev. Thomas Vincent, the 
author of ‘‘ Christ’s Certain and Sudden Ap- 


pearance to Judgment,” written soon after 
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‘the great plague and fire which visited Lon- 
don in 1665 and 1666, We quote from this 
book, which was republished in Massachu- 
setts, in 1816. He tells his readers that the 
punishment of hell is inexpressibly more 
dreadful than the punishment of earth, for 
three reasons. I. ‘‘ The inflicter of it; 2. The 
subject of it; 3. The properties of it.” Un- 
der these heads, he discourses as follows : — 

“That he will glorify his infinite wisdom in 
the punishment of the damned, which will 
contain such tortures for them that if all the 
men in the world would join their wits 
together, and take to their help all the devils 
in hell, they could not invent the like; dread- 
ful ingredients will his wisdom find out to put 
into the cup which he will put into the hand 
of the wicked to drink. 

“They will have their own proper torment, 
through the sense of the fire which will be 
kindled about them, and burn more horrible 
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than the London fire did, when it had got 
into the heart of the city; the torment will be 
greater than if scalding lead were poured in 
their bowels, than if they were torn in pieces 
with wild horses, than if their breasts were 
ripped up and their hearts plucked out of 
them with burning pincers; it will be worse 
than if they were cast into a chaldron of boil- 
ing pitch or lead; or put into Phalaris’s bull, 
or Nebuchadnezzar’s fiery furnace; the tor- 
ture of the damned bodies will be far beyond 
the sharpest pain inflicted upon any of the 
children of men by the most cruel tyrant ; for 
the bodies of the wicked when raised again 
will be strengthened into a greater capacity 
of punishment when they will be made incor- 
ruptible and immortal. 

“O! how will their eyes glance, their 
tongues roar, their hands and feet fry, their 
flesh roast! No part will be free from the 


devouring flames of this horrible burning fire. 
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Their capacity will be larger, and 
they will be filled up to the height of their 
capacity ; their sense of pain will be quicker, 
and their strength to endure pain greater, and 
their pain will be in the utmost extremity. 

. The wicked in hell will have no ease 
or assuagement, no lightsome interval of their 
grief and pains: there will be but one fit in 
their disease, and this fit will always be at the 
Height ese. . esnd| they arenow come to 
the very mouth of the bottomless pit, unto 
the doors and great gates of hell, and now 
they are opened before them, and unto them 
and for them, and they shall see the black 
smoke ascend up from thence, and smell a 
horrible stink of the sulphurous fire which 
they must be thrown into; and when they 
behold the horrible flakes of fire flashing 
forth from the furnace of hell, ten thousand 
times more dreadful than those which were 


seen to arise from London, on a Monday night, 
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and now begin to feel the heat, and see others 
tumbling in before them, and they following 
them; and when they begin first to put their 
hands and feet into the fire,—and now they 
are in and covered with flames, and begin to 
boil and fry, and when they perceive the 
gates of hell to be shut upon them, and they 
are out of all hopes of even breaking prison : 
O how will they shriek and roar and cry out 
in the anguish of their souls and torture of 
their bodies, ‘Wo, wo, be unto us, miserable 
sinners’ !”’ | 

And to cap the climax and illustrate his 
views of the Almighty Father in his dealings 
with his helpless creatures, the Rev. Thomas 
Vincent paints in vivid colors, the joys of the 
elect in heaven as enhanced in view of the 
doom and sufferings of the damned : — 

“ That they (the elect) should obtain par- 
don and salvation through Christ, when others 
were passed by and let alone to perish under 
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smaller sins, —this will fill them with aston- 
ishing admiration and wondering joy, when 
they see some of their near relations going to 
hell ; their fathers, their mothers, their chil- 
dren, their husbands, their wives, their sis- 
ters, their intimate friends and companions. 
However they are grieved now, yet hereafter 
relative ties and these affections which now 
they have to relations out of Christ, will 
cease and they-will not have the least trouble 
to see them sentenced to hell and thrust into 
the fiery furnace, but rejoice in the goodness 
of God which will be manifested in their de- 
struction; and, O the joy that they will be 
filled withall to think that they were not 
passed by with the rest of their relatives ; 
that God should choose but one or two in 
many families, and they should be in this 
number of the chosen ones: that they should 
be elected when there was no motive in them 
to incline God to the choice of them. If they 
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were now to change places with some of their 
wicked relations going to hell, this would be 
dreadful; but that they are going from hell 
when their relations are going into it, this 
wil! fill them with joy unspeakable.” 

The second was Dr. Jonathan Edwards, a 
representative man, both in his own denomi- 
nation and the age in which he lived. His 
vivid imagination had converted this world of 
_ beauty, and now the abode and burying-place 
of the saints also, into the hell for the repro- 
bates. He says :— 

“The world will probably be converted 
into a great lake or liquid globe of fire, in 
which the wicked shall be overwhelmed, 
which shall always be in tempest, in which 
they shall be tossed to and fro, having no 
rest day or night, vast waves or billows of 
fire continually rolling over their heads, of 
which they shall ever be full of a quick sense, 
within and without ; their heads, their eyes, — 
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‘their tongues, their hands, their feet, their 
loins, and their vitals shall forever be full 
of a glowing, melting fire, enough to melt 
the very rocks and elements. Also they 
shall be full of the most quick and lively 
sense to feel the torments, not for ten mill- 
ion of ages but forever and ever, without any 
end at all.’ And to this the same great 
preacher added the following strange lan- 
guage : — 

“The damned shall be tormented in the 
presence of the holy angels, and in the 
presence of the Lamb, and so will they be 
tormented also in the presence of the glori- 
fied saints. Hereby the saints will be made 
more sensible how great their salvation is. 
The view of the misery of th damned, will 
double the ardour of the love and gratitude of 
the saints in heaven.’ Can this be the lan- 
guage of great, learned, and good men whose 


preaching was such a_ power, only a few 
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generations ago? Were these the doctrines 
upon which they built their noble character, 
and is this the kind of heaven which they 
now enjoy? Was the God they loved and 
worshipped, such a God? Could they be- 
lieve that their God had created ‘repro- 
bates” for such a hell, and such a hell for 
“reprobates’’—and such a heaven for the 
elect/ 2 

This is the popular notion of hell which 
horrified and maddened our childhood, and 
cast a gloom of darkness over our riper years. 
It has been preached in sermons, written in 
books, and a belief of its truth has been 
made the condition of church membership, 
and in some cases, of salvation. And not 
satisfied with repeated declarations and de- 
scriptions, such as Dr. Edwards made use of 
to impress the mind with the fearfulness of 
the doom of the impenitent which will last 
“forever and ever without any end at all,” 


mS 
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some preachers have attempted to increase 
the horror by arithmetical calculations as to 
the duration of eternity. The leaves of the 
forest, thesands of the seashore, and ‘‘a mill- 
stone as large as the whole earth, and so wide 
in circumference as to touch the sky all 
round, to be picked off by a little bird, one 
particle each hundred thousand years, until 
the whole was removed,” have been used as 
figures to illustrate. The thought was, when 
these ages upon ages, to the limit of human 
calculation, have passed, the agony of the 
lost will only have begun. 

So we have been commanded by theolo- 
gians to believe that multitudes of our race, 
born with a corrupt nature, after a brief and 
troubled life of sorrow and suffering, will be 
cast into this “lake of fire” to suffer millions 


of ages, for every sinful act of life Add to 


this dogma the article of the same creed, 
which fixes this doom of ‘‘reprobates ” by a 
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decree of the Almighty before a single soul 
had been created, and we have indeed, ‘‘a 
dark shadow flung by human theologies, 
athwart God’s light.’’ Can this be any part 
of the blessed gospel of the Son of God,— 
the “glad tidings of great joy”? Is it not 
rather, a perversion of this gospel? But we 
are told that this view of hell has been re- 
jected by theologians; that physical tor- 
ments, as the punishment ‘for sin, are no 
longer preached in our pulpits, written in our 
creeds, nor believed in by our churches. 
Yes, the creeds are changing, yet each varia- 
tion is claimed, in its turn, to be “ The faith 
once delivered to the saints.” Still the 
dogma of endless punishment is retained in 
our theologies and insisted on as a test of 
orthodoxy. 

Our Arminian brethren hold this doctrine 
as firmly as the Calvinists, and both, as it 


seems to us, upon the same ground, viz : 
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the decree of God. The one class fix the 
destiny of each individual at the hour of 
death, the other before his birth — from eter- 
nity. The one base the decree upon fore- 
knowledge; the other upon a foreordaining 
purpose. Is there any practical difference in 
these two theories? Both creeds teach that 
“one instant makes all the difference between 
a poor, frail, sinful soul, over which its. Sav- 
lour yearns, for which the Spirit pleads, which 
God, its Father and Creator, loves with an 
infinite tenderness, and a lost, accursed, 
shrieking, blaspheming, ever-never-dying son 
of endless and irretrievable perdition. This 
is what the popular, the common view has a 
thousand times asserted, and still professes to 
assert.” The sensitive christian heart recoils 
when the full meaning of this doctrine is 
forced upon it, as seen in the expression of 
some of the great and good men who have 


felt that they must accept it. 
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“©, most tender heart of Jesus. why wilt 
thou not end this ever-growing horror of sin 
and woe? When wilt thou chase away the 
devil into his own hell, and close the pit’s 
mouth, that thy chosen may rejoice in Thee, 
quitting the thoughts of those who perish in 
their wilfulness?’’ — J. H. Newman, 

“The same gospel which penetrates our 
soul with warm emotions, dispersive of sel- 
fishness, brings in upon the heart a sympathy 
that tempts us often to wish that itself: were 
not true, or that it had not taught us to feel.” 
— Isaac TAYLor. 

“Were it possible for man’s imagination to 
conceive the horrors of such a doom as this, 
all reasoning about it would be at an end; it 
would scorch and wither all the powers of 
human thought.’ — ARCHER BUTLER. 

“For my part, I fancy I should not grieve 
if the whole race of mankind died in its 
fourth year. As far as we can see, I do not 
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know that it would be a thing much to be 
lamented.” — HENRY ROGERS. 

“In the distress of my spirit, 1 confess 
that I see not one ray to disclose to me the 
reason why sin came into the world, why 
the earth is strewed with the dying and the 
dead, and why man must suffer to all eter- 
nity.” — ALBERT BARNES. 

“Far be it from me to make light of the 
demerit of sin; but still, what is man?” , 

“ But endless punishment! Hopeless misery 
through a duration to which the terms above 
imagined will be absolutely nothing! I ac- 
knowledge my inability (I would say rever- 
ently) to admit this belief together with the 
belief in the divine goodness, — the belief 
that God is love, that ‘his tender mercies are 
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over all his works.’ ’’ — JoHN FOSTER. 

‘T could not conceive of eternal punish- 
ment except on the basis of eternal sinning.” 
— Dr. ARTHUR CrossBy, Presbyterian, New 


York. 
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This last quotation reveals the new ground 
upon which modern theologians defend eter- 
nal punishment. The older orthodoxy main- 
tained that this life is one of probation, and 
the next one of retribution ; that for the un- 
pardoned sins of this life an eternity of mis- 
ery would follow. Modern orthodoxy denies 
this doctrine and assumes that wicked men by 
sinning establish a permanent sinful charac- 
ter, and because they will sin forever they 
will be punished forever. This is still an- 
other radical change in our orthodox faith, 
and if the zew is the true view of the case, 
the o/d must be false, and the whole idea of 
probation in this life or the next is abandoned. 
If eternal punishment is the result of eternal 
sinning, the sins of life must receive their re- 
ward while life lasts, and hell is here aswell 
as there. We cannot see what more this 
means than that each sinful act brings its own 


punishment as a natural consequence, whether 
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in time or eternity. And this is the ortho- 
doxy of to-day! Will it be accepted with 
this interpretation ? , 

Many wise and holy men in the evangelical 
churches have in all ages rejected the end- 
lessness of future punishment, and cherished 
broader views of the divine government and 
a larger hope for our race. 

The language of the fathers shows at least 
grave doubts as to the truth of this doctrine. 
Even Justin Martyr and Irenaeus wrote some 
passages which imply the final redemption or 
the entire destruction of the impenitent. 
Origen argued against Celsus that the pun- 
ishment of sin is not by material fire, but ve- 
morse, ‘‘a figurative representation of the 
moral process by which restoration shall be 
effected.” He maintained that Satan is “ the 
last enemy” to be destroyed, which “ de- 
struction’ means that he ceases to be an 
enemy; that God made no being irreclaim- 
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able, but all for a good purpose ; that none 
can be annihilated, and that the final recon- 
ciliation will be universal. Clemens sustains 
Origen as to the ultimate amendment of 
every evil nature. Nor have these views ever 
been condemned by any decree. of the uni- 
versal church. 

Gregory taught that “all punishment is 
educational, purgatorial, remedial in its ob- 
ject; hence al! evil will ultimately disappear.”’ 
He was a great man among great men, a 
leader in their religious councils, and a bold 
champion of the Nicene faith. His ortho- 
doxy could not be impeached, yet he openly 
advocated the doctrine expressed in the fol- 
lowing quotation: ‘The blessed hope that 
God’s justice and mercy are not controlled 
by the power of evil; that sin is not everlast- 
ing; that in the world to come, punishment 
will be corrective and not final, and will be 
ordered by a love and justice, the height and 
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depth of which we cannot here fathom or com- 


prehend.” Yet his writings were regarded 
as the strong fortification of the church 


against heresy. Other teachers, who in this 
controversy opposed Origen on other points, 
adopted his views of retribution. Diodorus 
and Theodore argued against endless punish- 
ment as disproportionate to the sins of a brief 
life, and as inconsistent with the revealed 
mercy of God. They could not believe that 
he would raise the wicked from the dead only 
to torment them, without giving them any 
capacity for amendment. St. Ambrose and 
St. Jerome taught the doctrine of universal 
restoration. And it is worthy of special note 
that ‘none of the first four General Councils 
laid down any doctrine whatever concerning 
the everlasting misery of the wicked,” nor 
were the opinions of Origen and his follow- 
ers, on this point, condemned. 


,Fortunate that these councils were not 
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held at Des Moines and Springfield, and that 
the present managers of the “ American 


, 


Board of Foreign Missions” were not there 
to vote perdition to the heathen, and that 
none who doubt their certain doom shall 
preach to them the gospel. 

For many centuries from this period, ‘‘ the 


5] 


dark shadow of Augustine,” whose penumbra 
now rests upon the conservative wing of the 
orthodox church, hung so densely over cuirent 
theology, that few had the courage to deny 
the endlessness of future punishment.  Intol- 
erance and tyranny held almost universal 
sway in the church and bound christian 
thought to the creeds of men. 

Prof. J. F. D. Maurice, whose learning and 
piety have never been questioned, did much 
to restore to the churches consistent views of 
God’s character, and a larger hope for each 
human soul. Many modern theologians of 
the English church, are outspoken on this 
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subject. The Archbishop of Canterbury 
wrote in his book entitled “ Zhe Word of God 
and the Ground of Faith,” “ After the day of 
judgment, God's mercy may, in the lapse of 
infinite ages, find some mode of restoring the 
lost, consistent with the maintenance of his 
purity and justice’? Dr. Church, Dean of 
St. Paul’s, said in his own pulpit “I should 
be disloyal to him in whom [ believe and 
whom I worship, as the Lord of truth, if I 
doubted that honest seeking would, at last, 
find him. If it does not find him here, 
man’s destiny stops not at the grave, and 
many, we may be sure, will know him there 
who did not know him here.” The Dean of 
Westminster, Canon Cook, Professor Birks, 
Professor Stokes, Canon Duckworth, Canon 
Farrar and many other distinguished English 
clergymen, boldly avow and maintain similar 
views on eschatology. 

Among the non-conformists who sympa- 
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thize with these views, are the Rev. J. B. 
Brown, Rev. S. Cox, Rev. R. Dale, Rev. 
Andrew Jukes, and Rev. Dr. Parker, cler- 
gymen well known and honored in the 
churches. It is a significant fact that every 
creed of christendom expresses unlimited faith 
in the forgiveness of sin which is “ the chief 
hope of life, and tne richest blessing of im- 
mortality,’ while so few of these creeds 
make the doctrine of endless punishment an 
article of faith. 

Canon Farrar says, “The Scriptures reveal 
indeed a future state of retribution, but are, 
when competently interpreted, in the light of 
modern criticism, absolutely silent as to end- 
less torture; or if this be not conceded, they 
at least seem to express with the utmost 
possible plainness, a view of final restitution, 
which cannot be reconciled with the ultimate 
and all but universal perpetuity of sin.” 

The same. author in another connection, in 
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answer to the objection often urged, that if 
the punishment of the wicked is not everlast- 
ing, we have no guarantee of the unending 
felicity of the blessed says, “ Our sure and 
certain hope of everlasting happiness rests 
on no such miserable foundation as the dis- | 
puted meaning of a Greek adjective. Thank 
God, my own hopes of seeing God’s face for- 
ever hereafter, do not rest on ten times 
refuted attempts to read false meanings into 
the Greek lexicon, in order to support a sys- 
tem far darker than St. Augustine’s, from 
whose mistaken literalism it took its disas- 
trous origin. But here I declare, and call 
God to witness, that if the popular doctrine 
of hell were true, I should be ready to resign 
all hope, not only of a shortened, but of any 
immortality, if thereby I could save not m7l- 
lions, but one single human soul from what 
fear and superstition, and ignorance, and un- 
told hate, and slavish letter-worship have 
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dreamed and taught of hell. Unless my 
whole nature were changed, I can imagine no 
immortality which would not be abhorrent to 
me if it were accompanied by the knowledge 
that millions and millions of millions of poor 
suffering wretches,—some of whom I had 
known and loved,— were writhing in agony 
without end or hope.” 

Many of the able scholars of today, and 
many preachers in our orthodox pulpits 
agree with Prof. Taylor Lewis, who claims 
that “The Greek word translated by the 
Latin term eternal, and the English word 
everlasting, do not bear the meaning of end- 
lessness.”’ } 

Prof. Dimon, late of Brown University, said, 
“TI affirm that there is no warrant whatever 
for erecting the bald, literal dogma of ever- 
lasting punishment into an article of chris- 
tian faith.’ Dr. Wheedon, Methodist, says: 
“There is a class of loving, pure-hearted 
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christians, in other respects orthodox, to 
whom such a retribution is utterly unthink- 
able.” Dr. Parker, of Hartford, declared, 
‘Rather than preach such a doctrine, I would 
‘be forever dumb.’’ Says Canon Farrar, “If 
the doctrine of endless torment, with all its 
Calvinistic and popular accretions be true, it 
is incredible that there should be no trace of tt 
in the Old Testament.’ If any claim to 
find the word hell], with its modern meaning, 
in the old version, the new version, it must 
be admitted, has ruled it out. Some one has 
‘suggested that “the translators have removed 
hell from the Old Testament, and by way of 
compensation, have put the devil into the 
Lord’s prayer.” 

Dreseyiran Abbott,§ in’ the vCZr2stzaz 
Union, writes, “God is the teacher and 
trainer of the race; the shepherd who guides 
his flock, and tenderly carries the lambs in 
his bosom; the vine-dresser who, finding the 
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vine entangled among the weeds and lying 
on the ground, lifts it up, provides it with 
a trellis, turns its leaves and its branches 
towards the sun, prepares it for its blossom 
and its fruit; a father the end of whose ad- 
ministration is not justice, but redemption ; 
who does all things that he may bring man- 
hood out of boyhood, virtue out of vice, 
strength out of weakness. The whole of his 
administration, therefore, is keyed to mercy 
and redemption, not to law and penalty. 
The human race are children to be devel- 
oped, not ticket-of-leave men to be watched 
and caught if they go wrong. Life is a 
school, humanity is in its tutelage, and God 
is the teacher. God rocks the cradle in 
which the infant race is resting, and his 
mercies are tender, — that is tending- mercies, 
The whole end of government is, not to ad- 
minister justice and inflict penalty, but to 
administer mercy and develop in mana divine 
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character. The whole experience of life,x— 
its pains, its discipline, its otherwise inex- 
plicable sorrows, are the operations of mercy. 
Their end is not punitive but redemptive 
The very hardness of life, the very apparent 
cruelties of life, are the kindnesses of a God 
who through severity and through gentleness 
is working out the world’s redemption. 

“So God puts us, his children, in life, binds 
heavy burdens on our backs, gives us hard 
tasks, allows us to know the experience of 
pain and heartache; for thus he makes us 
strong. He brings us into the circle and 
bids us wrestle with an opponent who some- 
times throws us, and whom it is hard for us 
to throw, but in the wrestling our muscles 
grow strong and our nerves tense and our 
courage high, and out of the battle comes 
forth the Zero. But the end of it is not law, 
nor justice, nor punishment, but mercy, ed- 
ucation, redemption. 
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“This is divine administration, only with 
no blunderings and blindness such as char- 
acterize all human endeavor. The Infinite 
Love takes all corrupt natures and works 
upon them that it may work in them a true 
and divine manhood. There is no wrath but 
the wrath of love. There is no justice but 
the justice that works out the ends of mercy 
It is the nature of God and the nature of 
God's government, and the nature of God’s 
punishment, to achieve cure, healing, health 
for humanity. And he who has learned this 
lesson, he from whom the sinful passion has 
been eradicated, who has come into a divine 
manhood, is discharged, hot into the liberty 
of an individual and separate existence, but 
into the bosom and heart and love of the 
Eternal Father.” 

Thus we see “ripe scholars, good men, 
orthodox fathers, eminent theologians, pro 


found thinkers and holy and reverent inqui 
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rers,” after devoting years of study to this 
subject, have declared their belief that the 
scriptures do not teach endless punishment. 

Thousands who are still members of evan- 
gelical churches, in good and regular stand- 
ing, claiming the right to study and think 
for themselves, have come to the same con- 
clusion, ; :Jbheytbelieve- thate “Jesus Christ 
“will see of the travail of his soul and be sat- 
isfied,’’ because he will have accomplished the 
work which he came into the world to accom. 
plish, that he has not been disappointed and 
defeated by the wiles of wicked men and 
devils. They believe with Christ’s own 
apostles that there will be a ‘restoration of 
ali things”; that God willeth not “ that 
any should perish” ;2 that ‘Christ died 
and lived agazu, that he might be Lord of 
both the dead and the living ;"’3 that “as 


MActs tiv 2t. | 411 Peter ni :9;> Ezekiel xxiii: 11. 
I Timothy ii: 4. % Romans xiv: 9g. 
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in Adam all die, so also in Christ shall all 
be made alive’”’;* and that the time will 
come “when all things have been subjected 
unto him”... “that God may be all in 
Tali 

This belief is a part of their orthodox 
faith, and is held with the other great truths 
of our precious gospel. This view of re- 
vealed religion has a deep root in the noblest 
christian hearts, and honors God. Faith in 
the complete triumph of good over evil and 
the ultimate cessation of sinning, must al- 
ways be the strongest in the best minds and 
the purest hearts, and nothing short of this 
can satisfy any benevolent soul, human or 
divine. Can such a view of God and his 
moral government be frowned upon by the 
Almighty? In the language of a quoted 
prayer :.=—. 

“Thou, O Father, wilt not be angry with 


. 


1] Corinthians xv; 22. 21 Corinthians xv: 28. 
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thy child, because he thought and tried to bid 


others think just and noble things of Thee: 
Thou, O Saviour, wilt not frown at him be. 
cause he trusted in the infinitude of compas- 
sion; and Thou, O Holy Spirit, whose image 
is the soft stealing of the dew and the golden 
hovering of the dove, wilt know that if he 
erred, it was because he fixed his eyes, not 
on the glaring and baleful meteors of anathe- 
matizing orthodoxy, but on the star of Beth- 
lehem and the clouds that begin to shine 
about the coming of the Lord; and‘ that, 
if perchance, he erred, the light which led 
astray was light from heaven.” 
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VI. 


SCRIPTURE QUOTATIONS. 


In our excursion among the Theologies we 
have aimed to keep within the lines of evan- 
gelical doctrines and dogmas, and have 
quoted, with few exceptions, from this class 
of writers. We will: quote now from the 
Holy Scriptures, some passages which seem 
to favor the more consistent and cheerful 
view of the divine government and human 
destiny. | 

Gen. iti: 15. “And I will put enmity be- 
tween thee and woman, and between thy seed 


1 One of these exceptions is Dr. Wm. E. Channing, 
who was a personal friend of Dr. Samuel Hopkins, | 
and whose preaching was so evangelical that Dr. | 
Edward A. Park once said, ‘Orthodox churches of 
to-day would not listen to him with patience.” 
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and her seed: it shall bruise thy head and 
thou shall bruise his heel.”’ 

Gen. xii? 3; xxii::18. “In thee shall all 
the families of the earth be blessed.” ‘‘ And 
in thy seed shall all the nations of the earth 
be blessed.” J 

Gal. iii: 8. ‘And the scriptures foresee- 
ing that God would justify the Gentiles by 
faith, preached the gospel beforehand unto 
Abraham, sayzzg, In thee shall all nations be 
blessed.” 

Cts iis 25,.20.. “Ye are the sons’ of ‘the 
prophets, and of the covenant which God 
made with your fathers, saying unto Abra- 
ham, And in thy seed shall all the families 
of the earth be blessed. Unto you first, God, 
having raised up his servant, sent him to 
bless you, in turning away every one of you 
from your iniquities.”’ 

Ps, cili: 9. ‘He will not always chide ; 


neither will he keep his anger forever.”’ 
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Psvexxxix: Split wake myepedman 
sheol, behold, thou art there.” 

Ishii: 11 ) “He ‘shall ‘see:of thestravail 
of his soul and shall be satisfied, ... and 
he shall bear their iniquities.” 

Is. lvii: 16. ‘ For I will not contend for 
ever, neither will I be always wroth: for the 
spirit should fail before me, and the souls 
which I have made.” 

Is.) xhix:t/0)) “SSayinesito; ‘then: thapane 
bound, Go forth; to them that are in dark- 
ness, Shew yourselves.”’ 

Is. xxv: 8. ‘‘ He hath swallowed up death 
forever; and the Lord God will wipe away 
tears from off all faces.”’ 

Issivestos 11 oS Roreas -thevrainscemern 
down and the snow from heaven, and return- 
eth not thither, but watereth the earth, and 
maketh it bring forth and bud, and giveth 
seed to the sower and bread to the eater; so 
shall my word be that goeth forth out of my 
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mouth: it shall accomplish that which I 
please, and it shall prosper in the thing 
whereto I sent it,” 


Hos. vi: 1. ‘Come let us return unto the 


Lord; for he hath torn, and he will heal us; 


he hath smitten and he will bind us up.” 

Hos. xiv: 4. ‘I will heal their backslid- 
ing, I will love them freely: for mine anger 
is turned away from him,” | 

John i: 29. “Behold the Lamb of God, 
which taketh away the sin of the world!” 

John iii: 17, 35. ‘God sent not the son 
into the world to judge the world; but that 
the world should be saved through him.” 
“The Father loveth the son, and hath given 
all things into his hand.” 

I John iv: 14. “ And we have beheld and 
bear witness that the father hath sent the son 
to be the saviour of the world.” 

Jounexl 232 e\cAnd 1, if 1 be -litted up 
from the earth, will draw all men unto my- 
self.’’ 
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I John ii: 2. ‘He is the propitiation for 
our sins; and not for ours only, but also for 
the whole world.” 

Acts iii: 21. ‘ Jesus: whom the heaven 
must receive until the times of restoration of 
all things, whereof God spake by the mouth 
of his holy prophets which have been since 
the world began.”’ 

Eph. 1°: -7)18,-0, To: = "In whom weshave 
our redemption through his blood, the forgive- 
ness of our trespasses, according to the riches 
of his grace, which he made to abound to- 
ward us in all wisdom and prudence, having 
made known unto us the mystery of his will, 
according to his good pleasure which he pur- 
posed in him unto a dispensation of the ful- 
ness of the times, to sum up all things in 
Christ, the things in the heavens, and the 
things upon the earth.” 

Phil.) "ibs 0,5 Se Wiheretire alison Gog 
highly exalted him, and gave unto him the 
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name which is above every name; that in 
the name of Jesus every knee should bow, of 
things in heaven and things on earth, and 
things under the earth, and that every tongue 
should confess that Jesus Christ is Lord, to 
the glory of God the Father.” 

Luke ii: TOurt, < Be mot atraid’: for: be- 
hold I bring you good tidings of great joy 
which shall be to all the people: for there is 
born to you this day in the city of Davida 
saviour, which is Christ the Lord.”’ 

Puke xix w10) For thei Son: oL.man came 
to seek and save that which was lost.” 

Lukes 62; *Andiall flesh shal] see the 
salvation of God.”’ 

Tuuke*xy> 3-24) 9“) And, he spake. unto 
them this parable, saying, What man of you, 
having a hundred sheep, and having lost one 
of them, doth not leave the ninety and nine 
in the wilderness, and go after that which is 


lost until he find it? And when he hath 
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found it, he layeth it on his shoulders re- 
joicing. And when he cometh home, he 
calleth together his friends and his neigh- 
bors, saying unto them, Rejoice with me, 
for I have found my sheep which was lost.” 

. “Or what woman having ten pieces 
of silver, if she lose one piece, doth not 
light a lamp, and sweep the house, and seek 
diligently until she find iteiy) (ssc he ere 
tain man had two sons: and tke younger of 
them said to his father, Father, give me the 
portion of thy substance that falleth to 
me. And he divided unto him his living. 
And not many days after the younger son 
gathered all together, and took his journey 
into a far country; and there he wasted 
his substance with’ riotous living.” 722%, 
“But when he came to himself, he said, How 
many hired servants of my Father’s have 
bread enough and to spare, and I perish here 
with hunger! I will arise and go to my 
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father, and will say unto him, Father, I have 
sinned against heaven, and in thy sight: I 
am no more worthy to be called thy son: 
make me as one of thy hired servants. And 
he arose, and came to his father. But while 
he was yet far off, his father saw him, and 
was moved with compassion, and ran, and fell 
on his neck, and kissed him. And the son 
said unto him, Father, I have sinned against 
heaven and in thy sight: I am no more 
worthy to be called thy son. But the father 
said to his servants, Bring forth quickly the 
best robe, and put it on him; and put a ring 
on his hand, and shoes on his feet: and bring 
the fatted calf, and kill it, and let us eat, 
and make merry: for this my son was dead, 
and is alive again; he was lost, and is found.” 

GColmicnto m200 8 Lor. it. was« the good 
pleasure of the Father that in him should 
all the fulness dwell ; and through him to rec- 


oncile all things unto himself, having made 
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peace through the blood of his cross ; through 
him, I say, whether things upon the earth, or 
things in the heavens.” 

Rom. viii: 19, 20. ‘For the earnest ex- 
pectation of the creation waiteth for the re- 
vealing of the sons of God. For the creation 
was subjected to vanity, not of its own will, 
but by reason of him who subjected it, in 
hope that the creation itself also shall be de- 
livered from the bondage of corruption into 
fhe liberty of the glory of the children of 
God. , . . . For by hope were we saved.” 

ROM. Sb, 17.06 QOr It Dy the tte snaane. 
the one the many died, much more did the 
grace of God, and the gift by the grace of 
the one man, Jesus Christ, abound unto the 
many. For if, by the trespass of the one, 
death reigned through the one; much more 
shall they that receive the abundance of grace 
and of the gift of righteousness reign in life | 


through the one, even Jesus Christ.” 


Ke rr 
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Rom. v: 20, 21. ‘‘ But where sin abound- 
ed, grace did abound more exceedingly : that, 
as sin reigned in death, even so might grace 
reign through righteousness unto eternal life, 
through Jesus Christ our Lord.” 

Rom. xi: 32. ‘For God hath shut up all 
unto disobedience, that he might have mercy 
upon all.”’ 

Rom. ‘Xivi7; Oo yor to. this vend: Christ 
died, and lived again, that he might be Lord 
of both the dead and the living.” 

Cor ei 22. Por as: im Adancall’ die, 
so also in Christ shall all be made alive.” 

I Corexv 24,28: hen’ Cometh the 
end, when he shall deliver up the kingdom 
to God, even the Father; when he shall have 
abolished all rule and all authority and 
power. For he must reign, till he hath put 
all “his énemies under his feet. The ‘last 
enemy that shall be abolished is death. For 


he put all things in subjection under his 
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feet. But when he saith, All things are put 
in subjection, it is evident that he is ex- 
cepted who did subject all things unto him. 
And when all things have been subjected unto 
him, then shall the Son also himself be sub 
jected to him that did subject all things unto 
him, that God may be all in all.” 

II Cor. v: 19. “To wit, that God was in 
Christ reconciling the world unto himself, 
not reckoning unto them their trespasses, 
and having committed unto us the word of 
reconciliation.” 

I Tim. i134, 6... ‘“ Who willeth that all 
men should be saved, and come to the knowl- 
edge of the truth. For there is one God, 
one mediator also between God and men, 
himself man, Christ Jesus, who gave himself 
a ransom for all.” 

Tit. ii: 11,12. “For the grace of God 
hath appeared, bringing salvation to all men.”’ 

Feb. 4taita- avoince then the children are 
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sharers in flesh and blood, he also himself in 
_ like manner partook of the same; that through 
death he might bring to naught him that hath 
the power of death, that is the devil.” 

Heb. ii: 8,9. “Thou didst put all things 
in subjection under his feet. For in that 
he subjected all things unto him, he left 
nothing that is not subject to him. But now 
we see not yet all things subjected to him. 
But we behold him who hath been made a lit- 
tle lower than the angels, even Jesus, because 
of the suffering of death, crowned with glory 
and honor, that by the grace of God he 
should taste death for every man.” 

REV) Viirlae a nds, every’ created ‘thing 
which is in the heaven, and on the earth, and 
under the earth, and on the sea, and all things 
that are in them, heard I saying, Unto him 
that sitteth on the throne, and unto the 
Lamb, be the blessing, and the honor, and. 
the glory, and the dominion, for ever and 
evel, 
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Revi xxi 93-5.) (And. boneardsascress 
voice out of the throne saying, Behold, the 
tabernacle of God is with men, and he shall 
dwell with them, and they shall be his peo- 
ples, and God himself shall be with them, 
and be their God: and he shall wipe away 
every tear from their eyes; and death shall 
be no more; neither shall there be mourning, 
nor crying, nor pain, any more: the first 
things are passed away. And he that sitteth 
on the throne said, Behold, I make all things 
new. And he saith, Write: for these words 
are faithful and true.” 

Rev: xxii :'3./¢ “and. there: shall, be me 
curse any more.” 

Quotations of the same character which en- 
courage us to believe in the triumph of the 
Cross of Christ and the universality of his 
future kingdom, might be multiplied indefi- 
nitely, but these passages are sufficient to ex- 
press the prevailing thought of the inspired 


writers on this important point. 
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A few comments upon some of these verses, 
by distinguished evangelical divines, will be 
of interest in this connection. 

Upon Gen. iii: 15. ‘How could this be 
so, if satan triumphed by gaining millions to 
be his slaves? In this case could it be said 
as.inds) its 11, He shall<see-of the travail of 
his souland shall be satisfied: . . and he shall 
bear their: iniquities.’ ?’”—Dr. CHAUNCEY. 

Upon John iv: 14. ‘ The happiness of the 
blest rests, not on a word or syllable, but on 
their perfect union with God: We _ have 
20 data whatever on which to ground the 
assertion that the eternity of evil is equally 
unlimited, absolute, and infinite.”’ — REv. A. 
GURNEY. 

Upon Eph.i: 10. “ Will any one contend 
that the Pauline conception would be satisfied 
by the endless existence of the majority of the 
human race in misery and sin? Has Christ 


subdued those who gnash their teeth at him, 
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because he makes them suffer? Is this the 
working whereby he is able to subdue even 
all things unto himself? Will God be all zx 
all, when vast multitudes of his creatures are 
in impotent but absolute rebellion against 
him?” — Rev. J. L. Davies. 

Upon Phil. ii: g-11. ‘‘ Things in heaven, 
in earth, and under the earth,’ is a common 
periphrasis of the Hebrew and New Testa- 
ment writers, for the universe.’”’ — PRor. 
STUART. 

“ The whole universe shall confess that he 
is Lord.” — ALBERT BARNES. 

«‘ Every number of destroyed sinners must, 
through the all-working, all-redeeming love of 
God, which never ceaseth, come at last to 
know that they had lost and have found again, 
such a God of love as this.’” — Wm. Law. 

Upon I Cor. xv: 27. “If all things with- 
out exception, shall be subjected to Christ, 
then death, the second death as well as the 
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jirst death, will be finally swallowed up in vic- 
tory.”— Dr. CHAUNCEY. 

Upon Ii Cor. vito.) hes sacrifice: for 
sin was infinitely more potent for good than 
sin for evil.” — Rev. E. S. FFOULKEs. 

Upon Luke xv: 3-24. As a commentary 
upon our Lord’s three parables, the lost silver, 
the lost sheep, and the lost prodigal, we will 
quote the sublime hymn, the ‘ Ninety and 
Nine,’ sung with one accord by christians 


of every sect, everywhere : — 


There were ninety and nine that safely lay 
In the shelter-of the fold, 

But one was out on the hills away, 

Far off from the gates of gold,— 

Away on the mountains wild and bare, 
Away from the tender Shepherd’s care. 


“‘ Lord, thou hast here thy ninety and nine: 
Are they not enough for thee ?” 
But the Shepherd made answer: ‘‘This one of 
mine 
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Has wandered away from me; 
And although the way be rough and steep, 
I go to the desert to find my sheep.”’ 


But none of the ransomed ever knew 

How deep were the waters crossed, 

Nor how dark was the night the Lord passed 
through 

Ere he found his sheep that was lost. 

Out in the desert he heard it cry — 

Sick and helpless, and ready to die. 


‘“‘Lord, whence are those blood-drops all the way 
That mark out the mountain’s track ?” 

‘“‘’They were shed for one who had gone astray 
Ere the Shepherd could bring him back !” 

“ Lord, whence are thy hands so rent and torn?” 

“They are pierced to-night by many a thorn.” 


All through the mountains, thunder-riven, 

And up from the rocky steep, 

There arose a cry to the gate of heaven, 
‘Rejoice! I have found my sheep!” 

And the angels echoed around the throne, 
‘Rejoice, for the Lord brings back his own!” 
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And the “Good Shepherd” himself has 
spoken other words bearing upon this subject. 

“The son of man came to seek and save 
that which was lost.” [Luke xix: 10.] “The 
Father loveth the son, and hath given all 
things into his hand.” [John iii: 35.] “All 
that which the Father giveth me shall come 
to me; and him that cometh to me [ will in 
no wise cast out. For I am come down 
from heaven, not to do mine own will, but 
the will of him that sent me. And this is 
the will of him that sent me, that of all that 
which he hath given me I should lose noth- 
ing, but should raise it up at the last day.” 
[John vi: 37-39.] Iam the Good Shepherd ; 
and I know mine own, and mine own know 
me, even as the Father knoweth me, and I 
know the Father; and I lay down my life for 
the sheep. And other sheep I have, which 
are not of this fold: them also I must bring, 
and they shall hear my voice; and they shall 
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become one flock, one shepherd.” [John x: 
14-16. | | 

What lesson do these divine stories and 
other scriptures, so beautifully illustrated by 
the song, ‘‘ Ninety and Nine,” teach us? We 
answer, not mainly the loss and value of the 
human soul, nor the diligence and earnest- 
ness of the Saviour in seeking its salvation, 
but the fact that the object of his mission 
will be accomplished. The man having a 
hundred sheep, followed the lost one wz#z/ he 
caught it. The woman searched for the lost 
piece of silver wzztz/ she found it. The father 
of the prodigal waited zzzz/ his lost son re- 
turned in penitence to his arms. And there 
was no /ost sheep left on the mountains, or 
Jost piece of silver in the house, or wandering, 
lost prodigal. AL the lost had been found. 
Hence there was rejoicing among men and 
angels,: and, ‘as. the, prophet foretold, 4“the 
Christ saw of the travail of his soul and was 
satisfied.” 
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Upon Tit. ii: 11,12, The sacred writers 
are singularly emphatic in expressing their 
truth. They could not have been more full 
and peremptory, had they intended to guard 
against men’s straining their words to another 
meaning. They speak not only of ‘Christ's 
dying for us,’ ‘for our sins,’ ‘for sinners,’ ‘ for 
the ungodly,’ ‘for the unjust,’ but affirm in 
yet more extensive terms, that he ‘ died for the 
world,’ ‘for the whole world,’— yes, that they 
might not be misunderstood, they say that 
‘God laid on him the iniquity of us all’; yes, 
that ‘he tasteth death for every man’; yes, 
that ‘he gave his life a ransom for a//,’””— Dr. 
CHAUNCEY. 

Upon aun is 2a. St Jonny usesna 
very broad expression: Jesus Christ is the 
propitiation for our sins, and not for ours 
only, but also for ¢he sens of the whole world. 
‘The whole world!’ Ah! some would say, 


‘That is dangerous language.’ It is God's 


132 AMONG THE THEOLOGIES. 


language,—John speaking as he was moved by 
the Holy Ghost. It throws a zone of mercy 
around the world. Perish the hand that 
would narrow it by a hair-breadth.”— REv. 
Dr. GUTHRIE. 

‘hese, expressions. “alli. Mevervemans 
‘‘the whole world,” used by the sacred writ- 
ers, cannot mean as St. Augustine claimed,— 
“All the predestinated, or men of every 
race,” or indeed anything except what they 
say, that Christ died for a// mankind. 

Upon 1) Gor. exv.s »22;°:24,5° 28.4 pi hestage 
enemy is destroyed, and the conquest of 
humanity is complete. The apostle says, 
“The last enemy shall be destroyed, which 
ts death. There is no limit to these words. 
‘As in Adam all die, even so in Christ shall 


bOM i) 


all be made alive. ‘In. the. visienvolcot. 
John, the universality passes beyond our con- 
ception. The subjection of all things is per- 


fect, that God may be all in all.”” —- MULFORD 
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When we speak of death, the resurrection, 
and the ascension, of the descent of the Holy 
Spirit, of the revelation of Christ as the judge 
of the quick and the dead, we are transported 
into a region to which our measures are inap- 
plicable. Ae has overcome death. He has 
taken away sin. fle has led captivity captive.” 
“We receive, then, the message of redemp- 
tion by the cross, of Christ's victory over the 
grave, as he and his apostles delivered it. 
The cross becomes far more than ever the sign 
in which, and in which alone, we hope to con- 
quer, when we have acknowledged the Lamb 
in the midst of the throne. The resurrection 
becomes far more than ever the strength to 
the dying man, when the voice rings through 
all creation, —‘/ am he that liveth and was 
dead; and, behold, I live forevermore, and 
have the keys of death and of hell!” — 
MAURICE, 

“The assumption that this course of hu- 
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man life is strictly the probation of the in- 
dividual in his mature development, and that 
the terminus of this probation is in the inci- 
dent of the death of the individual, and that 
the location of heaven and hell is beyond the 
earth, and that the object of salvation is 
transportation to the one and escape from the 
other, and that human life is evil, and that 
the few who have a conscious faith, which 
has yet in itself no ethical ground, are alone 
saved in the ultimate assize, to which all are 
summoned ;— this is the staple of the various 
religions of the world.” But “The Christ 
has broken down the barriers of the grave. 
He has overcome death. He has opened 
the kingdom of heaven, that the earth and the 
heavens may become thenceforth one in their 
life. The superstitions which have divided 
and enslaved humanity, and the systems 
which have held on to a root of evil that was 
deeper than the love of God, are broken and 
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thrown away. It is the day of deliverance. 
The will of God is manifested in love. The 
power of God is the power of the resurrection. 
In the victory of the Christ for humanity there 
is the conquest of hell and of death; ‘he hath 
the keys of hell and of death.’ This is the de- 
liverance of man from all the powers that have 
claimed dominion over him, and separated 
him from God. And finally, ‘ There shall be 
no more crying, netther shall there be any more 
pain, for former things are passed away.” 
— MULForD. 

But we are here told that we have in the 
Bible another class of passages which as 
plainly teach the dogma and doctrine of pro- 
bation in this life only, and endless punish- 
ment for all who do not know and accept 
Christ here. And it has been claimed in all 
ages of the christian church, that every sys- 
tem of doctrine which has been formulated 


into a creed, and made the foundation of 
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christian faith, is based upon proof-texts in the 
scriptures. But how unlike are these systems, 
and how numerous! They cannot ad/ be true, 
though all doubtless contain some truth. 
How often has the old interpretation been 
abandoned by sects holding the same faith, 
and the new accepted, yet both were in turn 
proved true by scriptural authority ! 

The doctrine of endless punishment, as 
held within our memory, has been abandoned 
by evangelical christians, and a new £zmd sub- 
stituted, though of equal duration. Both 
views were based upon the “ infallible word of 
God,” but do¢2 cannot be true. And may we 
not question the truth of ezther, when to our 
mind, a more reasonable and scriptural doc- 
trine is presented? Though not “experts” 
in theology, it is our duty and privilege to 
settle these great and practical questions for 
ourselves, under the divine guidance of rea- 
son and revelation, i 
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We accept the Scriptures of the Old aiid 
New Testament as containing the revealed 
will and word of God, which should regulate 
and control our life. The question is, What 
do these scriptures teach upon the important 
subject under review ? 

If two classes of texts seem to teach directly 
the opposite as to ‘final things,’ common 
sense dictates that we accept that interpreta- 
tion which makes the Bible consistent with 
itself, consistent with the revealed character 
of God, and consistent with enlightened rea- 
son. 

The object of revelation is to ‘acquaint 
man with God,” and to bring him to holiness 
and happiness, by teaching him the way of 
life. The law of human righteousness is 
founded upon the divine righteousness. Man 
is required to be pure and holy, because God 
is. His purity and righteousness are the 
leading thoughts of the Bible. ‘ He doeth 
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good ;”’ “He is gracious and full of compas- 
sion; He is holy in all his works ;” “God is 
love.” Every divine attr-bute, purpose, and 
expression are in harmony with these 
thoughts. 

Now, to accept any doctrine claiming to 
have the authority of the Holy Scriptures, 
which represents God as vindictive, punishing 
merely to vindicate the majesty of his own 
law, rather than for the correction and final 
good of the intelligent creatures he has made, 
would be to acknowledge an antagonism in 
the attributes of the divine character, to make 
the Bible contradict itself, and to impugn the 
divine goodness. On what ground, then, can 
we accept any interpretation of scripture 
texts that would establish either the Calvin- 
istic or Arminian view of everlasting pun- 
ishment?* 


1 Leigh Hunt says in his autobiography: “If an an- 
gel were to tell me to believe in eternal punishment, 
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It should not be forgotten, in this connec- 
tion, that veason and moral intuition are the 
fundamental attributes of our nature, and that 
they were given by God, as the light and 
guide of life, before the Bible was written. 
Hence revelation, to reach and affect man, 
must be in accord and not in conflict with his 
nature This we claim to be the fact, and 
that wrong interpretations of scripture are 
more likely to mislead than this constant 


light of nature. 


I would not do it, for it would better become me to 
believe the angel a delusion, than God monstrous. 
We make him monstrous when we make him the 
author of eternal punishment. For God’s sake let 
us have piety enough to believe him better.” Yet he is 
the ‘“‘author and finisher,” according to Calvinism. 

Dr. John Young, author of “Creator and Creation,” 
writes: ‘“ With great reverence I venture to express 
the conviction, that if the Great Being foreknew that 
eternal misery, conscious suffering, would be the doom 
even of a sizg/e creature, it isincredible that he should 
have given existence to that creature.” But he did 
foreknow the fate of every human soul, even according 
to Arminianism. 
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Let us “think noble things of God,” and 
strive to become like him, and to co6dperate 
with him in the accomplishment of his wise 
and benevolent purpose. Thus shall we 
make our lives useful, and the lives of our 
fellow beings better, more noble and more 
happy. 

Such views of God and of his word, lift 
a cloud of darkness and dread that has 
brooded over the human soul for ages, and 
crown our existence with priceless value, 
enabling us to enjoy the precious life that 
now is, with the assurance of ‘‘an inheritance 
incorruptible, undefiled, and that fadeth not 
away, hereafter, — through Jesus Christ, our 
Lord and Saviour. 

‘** Nothing can be good in Him 
Which evil is in me, 
The wrong that pains my soul below, 
I dare not throne above ; 


I know not of His hate, — I know 


His goodness and His love.” 
— Whittier 
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How forcibly the faith here advocated is 
voiced in the following beautiful lines of an- 


other great poet : — 


“Oh yet we trust that somehow, good 
Shall be the final end of ill, 
To pangs of nature, sins of will, 
Defects of doubt, and taints of blood ; 


‘That nothing walks with aimless feet ; 
That not one life shall be destroy’d, 
Or cast as rubbish in the void, 
When God hath made the pile complete. 


‘“‘ Behold, we know not anything ; 
I can but trust that good shall fall 
At last, — far off, — at last to all, — 
And every winter change to spring.” 


We do not know that the following has 
ever been adopted as the creed of any chris- 
tian church, but understand that it was read 
before a convention of clergymen, and offered 
for discussion and adoption. To our mind, 
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these four articles embody more truth than 
we have ever seen in any other creed: — 


1. L believe that the Holy Scriptures of 
the Old and New Testaments contain a reve- 
lation from God to mankind. 

2. JL belteve in one God, the Father 
Almighty, maker of heaven and earth; in 
Jesus Christ, his Son, who ts the vrevealer 
of God and the Saviour of the world, in 
his Holy Spirit, the Comforter, through which 
all disciples of Christ are united tn one spir- 
etual body. 

3. L believe in the necessity of personal 
regeneration ; in the forgiveness of sins; tn 
the certainty of vetvibution ; in the final holt- 
ness and happiness of all mankind. 

4. I believe that the opportunities, obliga- 
tions, and rewards of religion are in thetr 
nature eternal, and of such tmmediate urgency 
that I ought to strive earnestly for present 
salvation, by repenting of my sins and adilt- 
gently using the means of grace, which in 
his mercy God has provided for me. 


us 


ne 
% 


aia! 
ys Bint i 
ict b 


1 
1] 
| " i. Hi] 
| | 


Cy Loy'< ry Ler ted er & 
AAs 


Fs 


Coe. 


IAN, 


We 


Ny 


ce oe, he 


IY, 


we 


DS! 
La 


ses 


. 


Sih 
% 


NS és 
eee ew 


we 


A 


e 
EI, 


a. 


aren 


ae 


EE 


bs. BLO LA: a Ay fay Ae 
tas. ‘A hind fe fo fins 
Lapin orem: 
fe A As ANG A 
L as Ae MA fe 


pe bt] we 


Were 
Ne 
As 


EES 
why 


Nas 


SS 


ey 


« “An 
Siew wi we 


eo 
ras 
DA 


oes 


. KAKA 
CK Lad a dodeda de 
vs . eo aS x, 
oes eo , 


ws 
Ae SE a, 


ios 
inde 
A 
Ay 


Ay fi 


those 
CIS 
hah im 


Sores 


re 


CENA AA 
ROAM SA EEE A EGS 
v8 be, yi bina eA (aA 


é 


jaa 
eee 


A 


Pe 
Ce 


AA 


2 


bein 
Oe 
eon 


os : 
a Gr 
PGP OOS OOS 
BAe We We oe 
ESS a 
e rs 
Abs 


ae ib ne 
Asha loyd 


hy 
Saran 
Sr ee eS 
9 


OC 


een 


bd 
Aa 
zy 


ee 
SW + 
sO 


= 
AA 


OY, 


Siew 
BDA LM ” 
rere 
ak 
me 


oN 
EON 


Zs 
BOI BRT AN 


BS: SS 


owns 
Soe 


ah 


ADAYA. 
BDA DAD BAG 


Ane 
ANS J 
@% 
ners 


oS 


ee 
ore 
A> 

Ara 


be 
DAA 


Pon 
eS 


- iene 
Cee 
by rae < 
DAA. 


ers 


DA AVA 
BAS 
BRAN 
Br. 
By 


as 


ew 
ere 
bay by 


Bo 
sity 
7s 


Pe etape 
a8 4 


Bg OA: 


By Aly. be ty ny > Ans An A». i » Ay 
‘ y Anois’ : Ro BA SRO eee ee ew RAPE AALS: 
ion’ - FG Tos OP et 607 0 PF Ge he 7 SS A wedbudneow SORE RMARAEA hk AA Re Ad. 
3 : a WAS & te A the Abed vs Ah Ai 
ities “x : Owe eww ws ‘ ‘ ORIOL wd POo OO 9 o- Ae Ak Aad AA 
RA NOES ALR AL hh NOE GON A ELL RO 
zs AA $ ‘, i : BA ¢ ay 7) Lb Aa ae Pret hae As. Ai 
e e Aelia Se APE: rw Fae NO Sar PW BI eS 


An Bo 


AA 


way 


Bt. 


cs 


RA! 


Pe we ee 
whee a 


“3 


1 
a 
4 
a8 
sa 


4 
re 
ww ews 


eg Avan 


pe 


eet 


eS 


dia eteiess 


eck oe 
ea 


Bae oe Pes 
GR a ae oe 
$aieu4 Ley rs 


Ie 
re 


ink 


Seca egs 
waatatae 


